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Itisobvious that our [Ortho- 
dox] theological science, 
formed on western prin- 
ciples..., is so far from the 
real spiritual life of Ortho- 
dox Christians, sounrelated 
to it, that it not only cannot 
guide the latter, but cannot 
even approach it... [T]his is 
the result of the fact that the 
Western religions have 
changed the very under- 
standing of Christian life, of 
its aims and its conditions. 
— Metropolitan Anthony, 
in 

How Does 

Orthodoxy Differ 

from the 

Western 

Denominations? 


~ And where is the index? 
In previous years, the final issue 
of every even-numbered volume 
has carried a cumulative index. 
Like the Bookservice listing (see 
4 backcover), the increasing size of 

the index makes it undesirable to 
continue this practice. So... it 
will now be published separately, 
greatly enhanced (incorporating 
indexing of saints’ lives in other 
publicationsaswell). Watch fora 
notice in the next issue! 


In this issue... 
Lives of the Nun Barbara and the Blessed Paula of Birsk, 
of St. Dimitry of Priluki, and of St. Cecilia (with engravings) 
An Akathist Hymn to the Theotokos, 
Splendid Abode of Those who Wander Homeless 
After , What? — From Waco to the Apocalpyse? 
Determinations of the Synod of Bishops 


(January/Febi 1993 session) 
Getting from There to nee. The Attraction of Orthodoxy 
Defenders of the Faith? 
Recent Events in Russian Church Music 


#84 
SINGLE COPY: $3.00 (Vol. XIV, No. 6) 


$34,000. 
$33,000. 
$832,000. 
$31,000. 
'$30,000, 
$29,000. 
$28,000. 
$27,000. 
$26,000. 
$25,000. 
$524,000. 
$23,000. 
$22,000. 
$21,000, 
$20,000, 
$19,000, 
$18,000, 
$17,000, 
$16,000, 
$15,000, 
$14,000. 
$13,000. 
$12,000. 
$11,000. 
$10,000. 
$9,000, 

$8,000, 

$7,000, 

$6,000. 

$5,000, 

4,000, 

$3,000, 

$2,000, 

$1,000, 


Odds & Ends... 
Well... that bar isn't growing very fast, but 
despite appearances is has moved since the 
last issue — and in our circle, at least, “wid- 
‘ows’ mites” have always counted fora lot. To 
those who have helped, profound thanks! 
Planning continues, and we still hope actually 
to begin some construction this fall. Please 
help the hopes to materialize! 

Our children, however, aremoving quite alot! 
Matthew returned from his weeks in Romania 
and Greece (including Mt. Athos) enlightened 
and strengthened. He plans an article for the 
next issue, Mary Sara begins college studies 
next week (after a heavy-duty week getting 
this issue ready for press!). She remains close 
by, and will continue to share in services, life 
& work here. And John and Rachel Marie... 
still growing like weeds... and we hope and 
pray as well like flowers in the garden of 
Paradise! 

Fr. Christopher Walusimbe from the Church 
of the Annunciation on Bukasa Island, 
Uganda, is in North America for an extended 
rest and visits with brethren in the Faith, 
Please keep him and his flock in your prayers, 
Ifyou are able, invite him to share something 
of his life with your parish... and open a 
doorway to a direct way to put your Faith into 
practice abroadas well asathome. Callushere 
if you would like to get in touch with him, 
Of your charity, remember in your prayers 
Hilaire, and his wife Joanna and daughter 
Genevieve. Hilaire has often contributed to 
the work of the Press, in many ways, Itseems 
the Lord has seen fit to bring him to His 
Kingdom early in his life... it is medically 
improbable that he will live out the year. 
‘And above all... take the somewhat unusual 
content and structure of this issue seriously, 
Our Faith does not amount to much unless we 
are willing to allow itto affect every aspect of 
our lives. No amount of beautiful singing or 
lenthy prayers will win for us the Kingdom, if 
‘we have not love in our hearts and lives. 


LIVING ORTHODOXY 
is published with the blessing of 
HIS GRACE, HILARION 
Bishop of Manhattan 
Russian Orthodox Church 
Outside of Russia 


LIVING ORTHODOXY (ISSN #0279-8433) is published at a base 
‘subscription rate of $15/yr. (see special rates below) by the St.John of 
Kronstadt Press at Agape Community. Second class postage paid at 
Liber, TN 37095, POSTMASTER: Send form 3579 10 LIVING 
ORTHODOXY, Liberty, TN 37095, 


Living Orthodoxy is selecteively indexed in Religion Index One; Periodi 
cals, published by the Amercian Theological Library Association, 820 
‘Church St, Suite 300, Evanston, IL 60201. This index is partof the ATLA 
Religion Database, available on the WilsonDise CD-ROM from H.W. 
Wilson Co, and oniine via WilsonLine, BRS Information Technologies, 
and Dialog Information Services. Editor: Fr. Gregory (Williams). 


SPECIAL SUBSCRIPTION RATES: 2 yrs /S28; 3 yrs/$40. Lifetime 
'$500, Invoiced Institutional subscriptions $20/yr. (US), Gift subscriptions 
‘may be entered by subscribers @ Sld/yr. Group orders of 6 or more 
individually addressed copies @ S14. each. Parish packets of 6 oF more 
copies to one address @ $13/yr. each. Bulk onders of 20+ copiessissue, 
$1,65/copy. invoiced for each issue. By First Class Mall (USA. Mexico 


Si&iyr. for surface delivery. Air subscriptions can be 
accepted for one year only: Central America $28/yr.; South America, 
westem Europe & N. Africa, Si 

ALL REMITTANCES WITH ORI 


‘assure delivery and educe costs. Replacements for 
Post Office as aresultof failure to provide notiicatio 
will be charged @ $3.00/copy. 


Vol. XIV, No. 6; November-December 1992 
(actual release August 1993) 
CONTENTS 


Reading Spiritual Works 
Blessed Nun Barbara & Blessed Paula of Birsk 
‘Akathist Hymn to the Theotokos, 

the Splendid Abode of Those who Wander Homeless... 
St. Dimitry, Wonderworker of Priluky su. wold 
Determinations ofthe Synod of Bishops Gan/Feb 93)... 17 
In His Shoes (poem, John Constantine Mastor) 19 
fier This, What? — From Waco to the Apocalypse? 20 
Getting from There to Here: The Auraction of Orthodoxy ...23 
Life & Suffering of St, Cecilia & Her Companions... 35 
Defenders of the Faith? ... 40 
Recent Events in Russian Church Music ateecpel 
Special services: Immediate transmission via FAX of Menaion and other 
Titurgical services, when possible (available only by MC/VISA charge or 
to established customers): $10/1st page; S/ea. add page, + cost of phone 
cal & billing. Next-day UPS on orders placed before noon (Sat, delivery 
available 10 most urban areas @ extra cost): UPS charges ($10 fo aleter 
packet) + $10 rushorder charge & billing charge. Second-day UPS 
(commited, but not guaranteed): same fees as above, but mich ess costly 
UPS charges for heavier packages ($5 for a leuer-packet). “Instant 
reprints” of Living Orthodary aniles in modest quantities: Using maga 
ine layout, S2iprinted page for 1st copy, then 2s/copy/page for additional 
copies (20 copies of 6-page article, $14.00 + shpg: 100 copies $24), 


READII SPIRITUAL 


By ARCHBISHOP 
Give attention to readi 
ti'tim 4:13] ve 


Too often, we delude ourselves into thinking that 
ifwe read the “right” books we can be assured that all 
is well with our spiritual lives. But the truth of the 
matter is that if we read without taking the trouble 
(and praying for the insight) to see how what we read 
bears on our life now, in this day and hour... it profits 
us but little, We cannot live a life of Faith somewhere 
out there, in an imaginary world... while all around 
us God’s children are starving both for the Gospeland 
for the bare necessities of life. Our ascesis, our podvig, 
‘our struggle, our path to salvation is all too often right 
in front of our noses... and the one thing we least want 
tosee, The Holy Scriptures, the lives of the saints, the 
wonderful hymnody of the Church... all apply to 
what we find after we walk out the door of the 
church... to the man in the street, the parent or child 

¢ fellow who comes tous todo business. So- 
called spiritual reading which avoids this (sometimes 
not too welcome) truth is not spiritual, but rather 
spiritualist — and belongs very much to the king- 
dom of this world, not of heaven. —ed. 

‘Thisiis the commandment given by the holy Apostle 
Paul to his beloved disciple, Bishop Timothy. The 
reading of holy writings of profit to the soul is one of the 
principal means of success in the spiritual life. Follow- 
ing the Apostle, the Holy Fathers also command us to 
read continually the holy writings, since this is an 
important means to spiritual perfection. Such reading 
is absolutely necessary, especially in the present age, 
when worldly education and worldly habits threaten to 
stifle any taste for anything spiritual, and false teach- 
ings and ideas are spreading rapidly. 

Brethren, without doubt you read many books, 
but how often do you read books on spiritual matters? 
Read them! Such reading is a respected, beneficial 
and gratifying occupation. 
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‘The reading of spiritual books is honorable 

For what reading can compare with it? What is 
the honor in reading history, the works of philosophy 
and famous writers of the pagan past? If true honor 
and glory consist in feeling oneself near to God and 
His saints, then it is through spiritual reading that 
we attain this honor and glory, for through it God 
speaks with us; through it the great saints converse 
with us, and through it we enter into communion 
with the entire Heavenly Kingdom. What an honor 
toa mortal human being and mere creation! 

God speaks with us when we read the Holy 
Scripture, for what does it contain, if not the Word of 
God itself? In it is His truth, His teaching, His 
commandments. But do we listen when He speaks, 
or as we read? Regardless of when these words were 
written, one and the same God speaks to us. “If we 
read the Sacred Scriptures with faith,” says St, Basil 
the Great, “we will feel that we see and hear Christ 
Himself. What is it we need — an actual voice, or the 
‘One Who speaks to us through the Scriptures? Itis all 
thesame. In Sacred Scripture, God speaks with us just 
as truly as when we speak with Him through prayer 
For this reason, prayer and the reading of sacred books 
must be our continuous occupation. Pray or read 
continually if you want to be with God at all times. 

Why do we not want to use for reading and prayer 
the time we spend outside of church? Why do we not 
want to meet with Christ, to talk with Christ, to hear 
Christ? We talk with Him when we pray; we hear 
Him when we read the divine word. Why do we 
neglect the Word of God and read books which only 
feed our curiosity and are sometimes pernicious and 
harmful? For one of the evils of the present age is 
unselective reading. 

The saints talk with us when we read their 
writings. Through their writings, they guide us and 
speak to us and we, so to speak, resurrect them after 
their death, in order totalk with them. Thus, we have 
noreason toenvy the contemporaries of Chrysostom, 
Basil the Great, Gregory the Theologian, Athanasius 
the Great, Ambrose and others. From the holy ranks 
of the Fathers, we may choose with whom itis best for 
us to converse. There is no better, more joyous, and 
more beneficial way to spend the time we have, than 
in reading the writings of the Holy Fathers. 

Finally, by reading books which are profitable for 
the soul, we enter into communion with all the 
dwellers of Paradise. “When Iread books about God,” 
says the hieromartyr Timothy, “then the angels of 
God surround me.” The holy writings speak of the 
glory of the saints, of their blessedness, of their 
virtues and ascetic labors, through which they were 
vouchsafed to be inheritors of the Kingdom of God. 


We ourselves, asit were, become citizens ofa different world 
and dwellers of Heaven. We hear only that which concerns 
-aradise, so that we may say, “Our citizenship is in the 
heavens” [Phil 3:20);“Yearenolonger strangers and foreign- 
ers, but fellow citizens with the saints and members of the 
household of God” [Eph 2:19]. Isitnot agreat honor to enter 
into communion and talk with the ambassadors of the 
heavenly King? What can give us more honor than convers- 
ig, through reading of spiritual books, with the holy angels, 
vith the souls of the blessed, and with God Himself 


‘The exercise of reading soul-profiting 
books is not only an honorable study, 
but also a beneficiel one 

What kind of benefit can the reading of other books 
bring? They bring the mere satisfaction of our curiosity, the 
‘mere acquisition of knowledge. But many books, especially 
the ones which contradict the teaching of the Orthodox 
Church, can only bring harm. The Lord Jesus Christ, our 
Light and our King, says that “by their fruits shall ye know 
them” (Matt 7:16]. "What are the fruits of the books which 
contradict faith and morals? They alienate us from the Law 
of the Lord or, what is more, from God, the Law-giver 
Himself. They are the dwelling-place of demons and of their 
prince, the devil. They do not lead those who read them to 
light, but only into darkness. They do not arouse the fear of 
God, but only more success in sinfulness. These are the tares 
which the enemy sowed on the field of the master of the 
house. These are the weeds which grew on the earth, cursed 
by God the Master. They are lies, darkness and decepti 
Flee from them, especially you who are young, so that their 
teaching does not roe itself in your heart, Flee from the 
bbooks which arouse the passions, so that you do not drive 
away from yourself the Angels of God and the Holy Spirit. 
Flee from harmful books, for they dry up compunctionate 
tears, darken theheart, and have destroyed, dodestroy, and 
will destroy many people. 

But “when I read holy books,” says St. Gregory the 
‘Theologian about the books of St. Basil the Great, “then the 
spirit and body are illumined, and I become the temple ofGod_ 
and the harp of the Holy Spirit, played by divine power. 
Through them I am corrected and through them I receive a 
kind of divine change, and I am made into a different person.” 
‘Thegreathierarch Gregurysaythisbostredinghaly writings 
outofhis own experience. They completely transfigure a person, 
making him into a saint and deifying him. 

‘Do you remember how the conversion of the Blessed 
‘Augustine was accomplished? For a long time, the grace of 
God had already touched his heart. He could not bear the 
torment of soul caused by his sinful life, and yet at the same 
time he could not leave it. He both wanted itand did not want 
it, Butas soon as he heard the words “Take, read,” and had 
read several words, he immediately resolved to abandon his 
sinful life. What gave cause to such a change? ‘The advice 
often heard, but is rarely given the attention it 
deserves: “take and read.” 

‘Therefore, cleave to reading spiritual writings. It will 
lead you to that wonderful change which took place in so 
‘many saints. Through these works we receive greatandholy 
enlightenment. Through them we learn of the path to 
salvation, welearn whatkind of temptations awaituson this 
Path, and about the means whereby we may be delivered 

sm them. 


Anyone who does not read spiritual books is separated 
from God, for he falls into former sins due to ignorance of the 
Scriptures. Thisis the source ofheresy and the neglect of the 
true spiritual life. Those who do not read the holy writings 
walk in deep darknessand are like theblind whohavenoone 
tolead them, whorush on and fallintoaditch. So letour eyes 
be enlightened by the light of the Word of God, for Sacred 
Scripture enlightens more brightly than the sun those who 
read with love and who keep the commandments of God. 

What delight, joy and comfort there is to 
be gained through the reading of works 
which profit the soul 

‘There is nothing more pleasant than this occupation. 
‘The Psalmist says, “How sweet to my tongue are Thy words, 
0 Lord” [Ps 118:103], “sweeter than honey and the honey: 
comb” (Ps 18:10]. This food pleases every palate. This is the 
true manna, the heavenly food, the angelic bread which was 
prepared by Heaven without labor on our part, and which 
hasin it every sort of sweetness and every sort of fragrance, 
satisfying every man’s needs. What can be more pleasant 
than this? Ifyou donot know this from your own experience, 
then believe the experience ofthe countless saints whofound 
in thereading of the Word of God all theirjoy andthe greatest 
of comfort. For how many times and how powerfully it 
comforted the holy Maccabees amidst their great sorrows, 
Was it not from the reading of holy books that they found 
their joy? The holy Apostle Paul advises the Romans to seek 
comfort in the Sacred Scriptures (Rom 15:4). With what did 
St. Paul comfort himself in prison? He asks his beloved 
disciple Timothy to send the books he left behind, in order to 
use them during his confinement in prison (II Tim 4:13). 

Dowe, with the saints, find our joy in the reading of soul- 
saving books? Alas! We find our comfort, our glory, and our 
foodin vain things. We read books which only feed curiosity, 
and which are often very harmful. The day seems too short 
for the acquisition of knowledge, and yet we spend whole 
nights in reading books, while nothing can distract us. 

What can be said of those who spend day and night in the 
reading of harmful, tempting books which smother faith and 
which arouse and feed the passions? “Leave them quickly, 
my brother,” says one great ascetic, “so that you do not. 
surround your own heart with the diabolic fire, so that in 
place of grain these tares may not be sown in your field and 
in place of life you receive death, and... (why do I waste 
words?) that in place of Christ you accept into yourself the 
devil. Do not be tardy in this, but save yourself as did Lot 
from Sodom” (St. Barsanuphius). 

Do not be lazy, O Christians! Read spiritual works 50 
that your soul may not die starved of hearing the Word of 
God, with which God threatens us through the prophets, 
Remember that the eunuch of Queen Candace, while sitting 
in a chariot on the road, read the Sacred Scriptures, and for 
this was vouchsafed to be called to the Kingdom of Jesus 
Christ. Let us continually read Sacred Scripture, the writ- 
ings of the Holy Fathers of the Church, and other soul- 
profiting works. But when we approach the reading of these 
books, we must first pray with all ourheart to the Lord God, 
that He might open the eyes of our heart, so that we not only 
understand what is written, but do it. Forhe who reads and 
sets not do what is written despises the Divine Scriptures 

Basil Voylan from A Chrestomarhy of Sermon 
Resa Va yelp. "316-319 lordanvilie 1965); English tans 
tion from Orthodox Life 1984 #3, pp. 3 


THE BLESSED NUN BARBARA THE SUFFERER, AND THE BLESSED PAULA, 
ASCETIC STRUGGLERS OF THE BIRSK MONASTERY FOR WOMEN 
Wio THE Hory CHURCH COMMEMORATES ON THE 8TH OF NOVEMBER 


In the Birsk Trinity Monastery of women, the 
memory of two ascetic strugglers, in addition to that 
of the blessed elder Cosmas (his life appeared in 
Orthodox Life Jan 1984) is still preserved — that of 
the nun Barbara the sufferer, and the blessed Paul, 
concerning whom we will say a few words. 

Not much is known concerning the sufferer Bar- 
bara, but that which is known is deeply edifying. 

Barbara Ivanovna Koynikova was born in the 
village of Sergeyevka, of the region of Birsk, in the 
province of Ufa. By birth she was a peasant. Until 
she was married, she lived in her parents’ household 
and was occupied with household and rural work, 
and in no way specially stood out from others her age. 

‘Aman of her village asked to marry her. Now this 
peasant had intended to marry another girl, who loved 
him and wanted tomarry him, But the groom’s parents 
did not consent to that marriage. They proposed 
Barbara to him as a bride. He agreed, and they were 
wed, but the former fiancée did not forget this insult and 
harbored in her heart a terrible malice against her rival 
Barbara as well as against her husband. 

She conceived the idea of making them unfortu- 
nate and ruining them by some means. For this 
purpose she desired to get into Barbara's family. So 
she married the brother of her former fiancée, and so 
became Barbara's sister-in-law. They began to live 
on friendly terms, and Barbara never suspected her 
sister-in-law of any malicious intent. 

When Barbara realized she was pregnant, her 
rival conceived the idea of destroying the one whom 
she hated. By Barbara’s own account, the affair 
occurred thus: Once, the two sisters-in-law were 
walking home from the field. Barbara was walking 
ahead, andher sister-in-law behind, with other mem- 
bers of the family. The noticed her frequently bend- 
ing down to pick up the earth which fell off Barbara's 
feet and place it in her own bosom, but they attached 
no importance to this, and no one asked her why she 
was doing it. When Barbara had given birth and was 
lying in bed, she was thirsty, and called her sister-in- 
law and asked her for something to drink. She 
poured some kvass for her, and put something into it, 
but in her simplicity Barbara, even though she saw 
this, thought nothing wrong. 


‘As soon as she drank this beverage, she at once 
feltbad, everything inside started tobum asifon fire, 
and atonce her arms and legs became paralyzed. She 
became sickly and could not feed her baby, who soon 
died. The unfortunate Barbara grew continually 
worse and worse. Finally, her arms bent in to her 
chest and her legs to her stomach, and in such a 
condition she became a cripple for all her life. 


Her husband and relatives took every possible 
measure for her treatment, but nothing helped — 
neither the doctor's treatment, nor their own folk 
medicine. Barbara submitted to her lot with true 
Christian humility and, as she lay, began tomeditate 
about death, the eternal life beyond the grave, and 
her own sins. She knew very well that her sister-in- 
law had destroyed her, but how she did not know, and 
gave her no indication that she suspected her. ‘The 
sick woman humbly ascribed her sickness to the 
inscrutable ways of God’s will, had no malice what- 
ever toward her sister-in-law, and always prayed to 
God for her. 

At first, her husband and mother looked after her 
diligently, butlater everyone abandoned her, and she 
lay constantly alone on a bunk. An opening was cut 
for her and she, lying over this opening, even in 
necessity managed without another's help. She was 
given only food by hand. Thus she lay in her parents’ 
home for thirty-five years in the same place and in 
the same condition. Her mother looked after her very 
poorly; for whole days, the suffering woman would lie 
forgotten by all, without food. And especially in 
summertime she would be tormented by thirst. 

When her mother died, her life became even more 
difficult. ‘Through kind people, she turned to the 
clairvoyant elder Cosmas Ivanich for advice as to how 
to live. The elder blessed her to enter the Birsk 
Monastery. This was already at the end of this 
ascetic elder’s life. Before his death, when the griev- 
ing sisters were asking him with tears to whom he 
would entrust them and to whom they should turn for 
advice, the clairvoyant elder said to the sisters: 
“Here you are; soon you will have a great light. With 
God sheis higher than I; sheis amartyr;Ientrustyou 
to her; turn to her for advice. Soon Barbara the 
sufferer will come to you! A great servantof Godisshe!” 


The abbess had the sick woman brought, and 
agreed to give her a celland a novice tolook after her, 
asking that she would pray for the salvation of those 
who lived in the monastery. And thus Barbara 
entered the Birsk-Holy Trinity Monastery. 

A cell in the building for housing pilgrims was 
given her, by the gates, and a sister was appointed to 
nurse her, who took care of keeping her in cleanli- 
ness, and fed her with her own hands. The words of 
Cosmas Ivanich became known even outside the 
monastery, and many began to come to the sick 
Barbara, to ask for her prayers and advice in the 
affairs of life. 


Blessed are they that mourn, 


for they shall be comforted. 


Although she could not read or write, she always 
gave simple but wise and helpful counsels from the 
Holy Gospel to those who asked. Not infrequently, 
her answers were also clairvoyant. To everyone she 
spoke simply, cordially, without any parables, and 
humbly, as only her own opinion on the question 

For an example, we will cite the following in- 
stance: The husband of a certain peasant woman 
intended to open a grocery store. The wife did not 
want this, and had no confidence in her husband’s 
ability toconduct business. The woman went to town 
and visited the sick woman for advice. Barbara heard 
her out, then said, “All right, do business; only, when 
you're with friends, don’t let the money sit there, or 
you'll just get into a conversation and the thieves will 
climb into the store! Do business, God bless you!” So 
they opened the store. Once, at twilight the husband 
was sitting in the store, and the wife went out to milk 
the cows. The husband's father-in-law comes into the 
store; he rejoices to see him; invites him into the 
room; puts a little vodka on the take, and converses 
— but forgets to lock the store. The wife comes in 
from the outside, puts on the samovar, and sits down 
to have some tea. They see their guest off. The wife 
asks the husband, “Did you lock the store?” He sets 
off — the store is wide open, the box with their 
earrings pulled out, the money all stolen, and some of 
the goods carried off. They did not find the thieves... 
but here they remembered the warning of the sick 
Barbara, 

‘There were also many other examples of her 
clairvoyance. After several years of her life in the 
monastery, the abbess proposed to Barbara that she 
receive tonsure into the mantiya, and she was ton- 
sured, keeping her previous name. Then the rule 


began tobe read to her every day in her cell. Before 
herbed always hung anicon with aburninglampada, 
and the sufferer would sit contorted and pray, look- 
ing upon the icon. Her patience was astounding: she 
never grumbled over her lot, always thanked the Lord, 
and was in a peaceful and good-humored disposition 


Blessed are the peacemakers, 
for they shall be called sons of God. 


The very appearance of the sufferer edified those 
who came to her, while her words were full of meek- 
ness and humility, and came forth from a loving 
heart. Besides enduring sickness, Matushka Bar- 
bara also bore the labor of fasting: she did not drink 
tea, and on Mondays, Wednesdays and Fridays ate 
no food at all. In such a cruel life, her soul ripened for 
the blessed eternal life, and she passed away with a 
peaceful Christian repose, having been prepared for 
her passing with the mysteries of the Church at 
seventy years of age, of which fifty had been spent in 
cruel sufferings on her bed. She had lived in the 
monastery for fifteen years. 

Her repose came on 8 November 1903. She was 
buried in the monastery next to the elder Cosmas 
Ivanovich. Through the zeal of those who honored 
her, a stone memorial with an icon was erected over 
her grave, and a lampada burns. Frequently, also, 
panikhidas are requested for the sufferer. 


Blessed are the mee 


for th all inherit the eart! 


Still less is known about the fool Pasha. 
Concerning her life before she became a fool, it is 
known only that she was a native of Birsk. At her 
mother’s death, she was left a 20-year-old maiden 
and began to act foolishly, She would walk around 
winter and summer in only a shift, barefoot, spend- 
ing the night on manure piles and in vacant places 
outside of town. In winter, she often found lodging for 
the night in haystacks or wheat sheaves, and the 
Lord preserved her unharmed by the severe cold 
She often went to the Birsk Monastery, but would 
not stay for long. She would drop in at the cell ofsome 
sister and utter some parable or another, or sing a 
song or do something else strange, then run outofthe 


monastery. Concerning her clair- 
voyance, very much is recounted. 
She saw the future asifit were the 
present, and spoke about the dis- 
tant future as about that which 
had already happened. 

For example, once a peasant 
was going to the mill, and Pasha 
was sitting by the gate. She saw 
the peasant and shouted, 
“Batiushka, the horse, how it’s 
limping! Oh, mothers, the horse 
has fallen; the cart is left on the 
road!” The peasant looked at his 
horse, which was running mer- 
rily. “Well,” he thought, “stupid 
Pasha is talking nonsense for no 
reason.” He came to the mill, had 
his grain ground, and was going cs 
back. Suddenly his horse began to stumble, then fall, on finally fall 
down entirely. The peasant had to unharness the horse and leave his 
cart on the road and go by foot to the village for a horse. 

Or another instance — Once Pasha was sitting in town at a 
merchant's, close to Pascha, She looked through the window and 
shouted, “Batiushka, how the swine are fighting! Oh, the blood, the 
blood, batiushka; they've killed him, they've killed; they've started 
dragging him to the hospital. It’s a disaster; what a disaster!” The 
owner looked through the window; there were no swine whatever; and 
Pasha ran away. On the day after Pascha, the merchant's shop- 
assistants drank too much and became drunk, got into a fight, and beat 
one to death and carried him to the hospital. Then the merchant 
remembered the fool’s words. 

If death was at hand for anyone in the monastery, she would run 
through the yard and, in front of that sister's cell, lie down like a dead 
person, then leap up and run away. Ifanyone from the monastery was 
going to get married, she would go to that cell, sing songs and dance, and 
with unseemly words abuse that sister and drag her bed out of the cell. 

Once she ran into the monastery and yelled “Kuzma is coming, 
Kuzma is coming! The sheep, how many sheep he has shorn, and 
Anchutka is sick, woe to him; ha ha ha, the angels — how the angels are 
rejoicing, my batiushkas, what a joy! The sisters understood nothing 
of what she said. Suddenly, on the next day an archimandrite came 
unexpectedly and tonsured five sisters into the mantiya, and thirty as 
riassophores... and no one had even expected him or prepared for 
tonsuring. 

‘One peasant recounted this circumstance. He set out in wintertime 
in a severe snowstorm to the rick for hay, and from afar he saw 
Pashenka barefoot, dressed only in a shift. As soon as she saw him, she 
ran way at once, very quickly, so that the peasant could not even collect 
himself before she had hidden from his sight. The peasant could not 
recover from his astonishment. He was in a fur coat and still chilled to 
his bones from the severe cold... but she in only a shift, completely 
barefoot, and was not frozen. He was about to think he had imagined 


1 


Of terrible appearance... 
dressed in an indecently 
thin shift, only rags, dirty 
bare feet, hair cut sticking 
up, dark of face from heat 
and wind — what better 
description of a terrifying, 
homeless street person... to 
be swept out of the way and 
hidden away in an institu- 
tion as quickly as possible! 


itall, but the place where she had been praying had completely melted all around her, 


and on the snow the prints of her bare feet remained. 


Several such incidents were told of in the town, and all considered her a servant 
of God, while she fled from all human glory, ved like a heavenly bird having nowhere 
tolay her head, went tochurch often. She would run into a service and come up with 


some strange behavior. 


She was also a contemporary of elder Cosmas, and he would sometimes speak of 
her clairvoyance thus: “Why ask me? What do I know, lying on the stove? Go ask 
the shaggy girl Pashka; she knows everything; I don't know anything!” And she 
called him Kuzka the fool. Pasha was of terrible appearance —tall, dark of face from 
the heat and wind, her hair cut sticking up, in a dirty shift, only rags, dirty bare feet. 
However many clothes were given her, she always turned outill-clad, and would soon 
give the clothes away somewhere. Shortly before her death, she came to the What kind of 
monastery, into the cell of a sister, and said “Well, I came to you to die, I won't leave 
you.” Soon the blessed one became extremely ill, lay ill for three months; ll this time reception 


she lay in this sister's cell. Several times she received the Holy Mysteries in 
preparation for her passing. She passed away quietly, as ifshe had fallen asleep, in 
the morningon the feast of the Entrance into the Temple of the Most Holy Theotokos, 
21 November 1891. She was buried in the monastery behind the graves of elder 


would Pasha 
get if she 


Cosmas and Matushka Barbara, and over her grave zealous inhabitants of the town Walked into 


of Birsk placed a stone with the inscription that here was buried God’s fool, the 
servant of God Pasha Kazantseva. [From the notes of the nun T.) 


your parish 
tomorrow? 


‘Translated from Russian Ascetics of Piety of the 18th and 19th Centuries, 
composed by Nikodim, Bishop of Ryla, Nov. vol., pp. 111-119. 


——_ 
AKATHIST HYMN TO THE ALL-HOLY THEOTOKOS, THE SPLENDID 
ABODE OF THOSE WHO WANDER HOMELESS 


Translated from the Church Slavonic, expanded and amended for contemporary use 
by the reader Isaac E. Lambertsen. Copyright © 1991. All rights reserved by the translator. 


‘Who should be concerned for the homeless? AU! of us—but 
‘most especially we Orthodox Christians, who are supposed 
to know, first of all, that here on earth we “have no abiding 
city” and that we live only as wanderers and nomads, 
ting” (liketthe ancient Israelite People of God) amidstthe 
cities of Mammon, our only ultimate loyalty being to the 
Kingdom of God — and, equally important, that “inasmuch 
as you [cared for] one of the least of these My brethren, you 
did it to Me.” Further... which of us could even begin to 
consider himself competent to determine who is a homeless 
vagrant, and who afoo! for Christ's sake? Inthe increasingly 
difficult conditions of the age, both at home and afar, this 
akathist seems especially appropriate. It is, however, 
somewhat of an abbreviated akathist... six more verses are 
needed to fill out the customary number for each of the 
twelve ikoi. It would seem perhaps especially appropriate 
that this akathist be “complete” by the collective labors and 
prayers of the faithful who care for these ‘little ones” —sowe 
invite your renewed prayer, your renewed labors on behalf 
of God's people... and your suggestions toward another 72 
verses for this prayerful hymn. 


Kowraxion I 
O Queen and Mistress, Virgin chosen from 
among all generations, Mother of the Lord God 
Most High, who shinest more radiantly than the 
cherubim and seraphim in the effulgence of ce- 
lestial glory: Incline thine ear unto us sinners, 
and assuage the grief of our hearts. Extend thy 
precious veil over us, and visit our life, which is 
full of great tribulation; for, far from our heav- 
enly homeland, we have none other help, none 
other hope than thee, © Mother of the faithful. 
Bending our knees before the magnitude of thy 
loving-kindness in fear and trembling, we ask 
thy mediation before thine immortal Son, crying 
aloud with compunctio: 

Rejoice, thou splendid abode of those who 
wander homeless! 


Ixos I 
Aherald angel was sent from heaven tothe righteous 
Joachim to announce the joy of thy nativity; and the 
holy elder rejoiced, foreseeing thy greatness in the 
peace of God. Wherefore, O Theotokos, we joyfully 
ry out to thee with him: 
Rejoice, O all-pure one, most fragrant of all 
flowers; 
rejoice, O meek one, who openest unto us the 
gates of lovingkindness! 
Rejoice, thou who art full of love, who spreadest 
thy holy veil over all of us; 
rejoice, O radiant Virgin, who burnest up our thorns! 
Rejoice, thou who by thy birthgiving hast re- 
moved the flaming sword which barred the 
gates of paradise to men; 
rejoice, thou who foundest shelter for the 
preéternal Infant in the cave of Bethlehem! 
Rejoice, thou splendid abode of those who wander 
homeless! 


KonraKion II 
Beholding thee upon the clouds, spreading thy pre- 
cious veil and protecting us therewith, we cry out to 
thee with thanksgiving: Allelui 


Ixos I 
Beset by storms of carnal thoughts, our reason 
striveth in vain to break the earthly chains which 
bind it, Feeble and slothful in our sins, we are 
whirled about; yet with tears we cry out to thy loving- 
kindness: Raise us up from the abyss of sin and guide 
us to the path of salvation, O all-pure Mother, that 
with the angels we may glorify thee, chanting: 
Rejoice, O our protection and salvation; 
, O advocate who spurnest no sinner! 
, O comforter who wipest away our tears; 
rejoice, O Mother of loving-kindness! 
Rajoice, 0 Life-bearing well-spring who givest us 
drink; 
rejoice, thou who dost not forsake us in our 
homeless state! 
Rejoice, thou splendid abode of those who wander 
homeless! 


Kowraxton IIT 
‘The power of the Most High preserved thee when 
thou didst ascend the stairs of the temple of the Lord 
with thy tiny feet. And wesinners, bereft ofhome and 
hearth, daring to touch the hem of thy holy robe, 
entreat thee in our sadness: Lead us up the stairway 
ofsalvation, that we also may approach the throne of 
the glory of God, crying out in thanksgiving: Alleluia! 


Ikos IIT 
Remaining in the temple of God, thy heart more pure 
than that ofall the other virgins, thy mind fixed upon 
things above, dwelling not on earthly things, O Vir- 
gin Mary, thou didst prepare thy whole essence to 
receive the King of kings. The hosts of heaven bow 
down before thy purity, and the whole human race 
sendeth up hymns of joy to thee, chanting: 
Rejoice, O all-pure Virgin, more pure than any 
other virgin; 
rejoice, thou who didst not harm thy mind with 
carnal sin! 
Rejoice, O heart more pure than all other hearts; 
rejoice, lamp of meekness who shinest upon the 
whole world! 
Rejoice, O vision of paradise, filling our spiritual 
eyes with compunction; 
rejoice, ineffable and indescribable joy! 
Rejoice, thou splendid abode of those wh nal wander 
homeless! 


Konrakion IV 

Enduring the tempest of despair in our hearts, and 
reaching the end of our life in despondency and 
tribulation far from our homes, O Theotokos, we flee 
to thee and humbly pray: Grant us strength of spirit, 
bestow upon us meekness and humility, that we may 
bear all our sorrows and still cry aloud to God: 
Alleluia! 


Ikos IV 
Ba poe ie perpeca dateiysamrna reas 
angel Gabriel, 


handmaid of the Lord! Be it unto me according to thy 
word.” 0 all-pure Virgin, teach us all to submit to the 
will of God and to endure without complaint the trials 
sent upon us by God, that our souls may be purified by 
the fire of sufferings, that all the defilements ofsin may 
be cast forth from our souls, and that we may stand 
aright, vigilant and pure in heart, sending up to God 
grateful praise, crying: Rejoice! We thank thee, O God, 
King of heaven and earth, Who orderest all things by 
Thy wisdom and manifestly knowest the thoughts of 
men before they spring to mind! Lo! we accept that 
which we deserve according to our deeds, that thy holy 
will may be worked upon us! And thou, O all-blessed 
Virgin who gavest birth to the God of all, do we glorify 
with compunction, crying: 
Rejoice, O humble handmaid of the Lord who 
givest us courage by thine example; 
rejoice, O all-pure Virgin who didst dedicate thy 
youth to God! 


Rejoice, O ineffable meekness; 

rejoice, unshakeable pillar of the Faith! 

Rejoice, thou hope of all the ends of the earth; 

rejoice, unfathomable sea of love! 

Rejoice, thou splendid abode of those who wander 
homeless! 


Konrakion V 

The divinely guided star, which appeared in the 
heavens to the magi and illumined the wondrous 
cave, showed forth the King of glory lying in the 
manger, and with Him His Mother, the pure and holy 
Virgin, who laid up the hymns of the angels in their 
heart. O Virgin of meekness and humility, offer unto 
the Lord our glorification: Alleluia! 


Ixos V 
Beholding the glory of the preéternal Infant Christ, 
Who was born in the flesh for our sake, the magi 
rendered divine worship unto Him; and the angel of 
the Lord, appearing to the elderly Joseph, com- 
manded him to bring the immortal Child and His 
Mother to Egypt, to save them from the wrath of 
Herod. Considering thine onerous journey with hu- 
mility, O Theotokos, we sinners flee to thee with 
humility: Smooth thou our path, which is full of 
thorns; lift up those who have fallen in spirit; give 
strength to the weak and sick; stretch forth thy 
saving hand to the despairing; wipe away the tears of 
those who weep; bring together the scattered hearts 
of those who sorrow; reunite mothers with their 
children; return brethren one to another; and restore 
us to the homes and hearths we have lost. O all- 
glorious and most hymned Theotokos, who 
throughout our lives hast mercifully watched over 
us, be thou merciful now to us who are homeles 
entreat thy Son, that He grant us His mercy, that, in 
compunction of heart, we may joyfully cry out tothee: 
Rejoice, O Theotokos, who dost cherish the tears 
of mothers; 
rejoice, thou who lookest after the widows and 
orphans! 
Rejoice, consolation of the elderly; 
rejoice, good cheer of the young! 
Rejoice, thou who watchest over the poor; 
rejoice, gladness of all the world! 
Rejoice, thou splendid abode of those who wander 
homeless! 


Kowrakion VI 
Oall-immaculate Ever-virgin, who hast preached to 
the world love, meekness and forgiveness, endured 
all the sorrows of the earth with Christ thy Son, and 
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didst take the Apostle John (and with him the whole 
human race) to thee as thine own son: forsake us not 
who are homeless and in need of thy maternal conso- 
lation, that with thanksgiving we may cry to the 
Lord: ‘Alleluia! 


Ios VI 
Having shone forth upon the whole world as a won- 
drous temple of God full of divine glory and grace, O 
all-pure Virgin Mary, Queen ofheaven, Queen of men 


and angels, the apostles and martyrs, shine forth also 
upon us as a guiding star amid the gloom of our 
troubled days. Make glad our hearts which have 


been cast into despondency; enlighten our minds, 
which are stuck fast in the darkness of despair; 
restore our strength, which hath grown weak far 
from our homes; increase our faith; fortify our hope; 
and with the lambent fire of love warm thou our 
souls, which have become cold and hard, that, looking 
to thee who hearkenest to us in the heavens, we may 
cry out to thee in prayer: 
Rejoice, O Mother of the Christian race; 
rejoice, thou who shinest upon the world more 
than all other luminaries! 
Rejoice, golden crown of all the virtues; 
rejoice, O only blessed one, who dost visit our 
world which is afflicted with grief! 
Rejoice, thou whose compassion knoweth no 
bounds; 
rejoice, O refuge of the poor and needy! 
Rejoice, thou splendid abode of those who wander 
homeless! 


Konraxion VIT 
Wishing toremain with thine only-begotten Son even 
when He was being put to death on the Cross, thou 
didst follow the innocent Sufferer to Golgotha itself, 
and hearing the cries of the enraged mob at the foot 
ofthe Cross, thou didst suffer in silence while a sword 
pierced thy very soul, as Symeon had foretold. 
‘Wherefore, marvelling at thine ineffable maternal 
courage, we cry: Alleluia! 


Tkos VI 
‘New tidings did the angel of the Lord announce to 
thee, O Theotokos, joyously glorifying thy risen Son; 
and with him all the armies of heaven glorify Christ 
the immortal with loud voices. O Christ God, Who 
hast destroyed hell and granted everlastinglife tothe 
world, vouchsafe that we also may rejoice today with 
‘Thy Mother, crying aloud with compunction: 
Rejoice, O thou who art full of grace, the Lord is 
with thee; 


rejoice, O pure Virgin, for the glory of the Lord 
hath shone upon thee! 

Rejoice, O Theotokos, in the resurrection of thine 
Offspring; 

rejoice, O never-waning radiance of truth, illu- 
mining our earthly homeland! 

Rejoice, guiding star, leading us to the righteous- 
ness of God; 

rejoice, O ray of paradise, bringing peace to our 
soul: 

Rejoice, thou splendid abode of those who wander 
homeless! 


Konrakion VIII 
O Christ God, Who by Thine ascension hast revealed 
to the world a strange and all-glorious mystery, and 
sittest at the right hand of God the Father: send down 
the Comforter, the Spirit of truth, upon us who 
wander the earth and pine for the mansions of para- 
dise; and make Thine abode within us, O Bestower of 
life, through the supplications of Thy Mother, that we 
may cry: Allelui 


Ikos VIII 
Throughout our wanderings, the path of which is 
drenched in tears of sorrow and fraught with stones 
and thorns, we cry out to thee, O Theotokos: Have 
pity on us, O our divine protectress, and beneath the 
shelter of thy holy veil receive us, the weak who have 
wandered from thestrong path, yet yearn for peacein 
a tranquil haven. Strengthen the feeble elderly, and 
heal those who are ill; feed us who are starving, give 
drink to us who thirst; hearten the young who aspire 
to feats of glory; give knowledge to parents, that they 
may raise their children well; preserve infants from 
all harm;make men steadfast in the righteousness of 
Christ; cover our spiritual shepherds with grace; and 
bear our supplications up to the throne of the Most 
High, that we may glorify thee, the Mother of God, 
crying: 

Rejoice, splendid haven of those who travel; 

rejoice, holy joy of the sorrowful! 

Rejoice, protection and defense of children; 

rejoice, maternal vessel of loving-kindness! 

Rejoice, champion of heavenly justice; 

rejoice, constant mediatress for our souls! 

Rejoice, thou splendid abode of those who wander 

homeless! 


Konraxion IX 
“Whosoever calleth upon the name of the Lord shall 
be saved, and I shall pour forth My Spirit upon all 
flesh,” said the Lord. And upon thee, O Mother of 
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God, hath the grace of the Spirit been poured forth 
beyond all measuring, for thou didst contain our 
Creator and Fashioner. Pour forth also upon our 
suffering souls the mercy of thy Son, that in our 
hearts’ ease we may cry aloud: Alleluia! 


Tkos IX 
Pondering nothing earthly, the apostles, the divinely 
eloquent orators, with reverent trembling glorify thine 
all-glorious dormition; for the King of kings and Lord of 
lords, descending to the earth, received thy holy spirit 
and bore it up to heaven in great glory, where He had 
prepared a habitation for thee at the right hand of His 
throne. And, scattered like sheep, we cry out to thy 
loving-kindness, O Theotokos: Grant refuge to us who 
are homeless; reunite our families; pacify those at 
enmity; calm our souls, which are in turmoil; and send 
down upon us peace and blessing, that we may prayer- 
fully chant hymns to thee: 
Rejoice, O thou who savest us who are perishing; 
rejoice, thou who prayest for us with the choirs of 
the saints! 
Rejoice, divine protection of thy servants; 
rejoice, thou whose radiant countenance is never 
averted from us! 
Rejoice, thou who in thy dormition hast not for- 
saken the world; 
rejoice, thou who intercedest for us before thy 
Son! 
Rejoice, thou splendid abode of those who wander 
homeless! 


Kontakion X 
Desiring to save the world, O good Shepherd Who 
callest all to salvation and drawest all to Thyself, 
loving the righteous and having mercy on sinners, 
save also us sinners through the supplications of the 
Theotokos, that we may chant to Thee: Alleluia! 


Ixos X 
O all-good Virgin Mary, thou bulwark and interces- 
sion for all penitent sinners: Accept even our 
repentance; soften the hardness of our hearts; heal 
thou our minds, which are distracted by our pain; 
cast the prideful down into the depths of humility; 
and lift up our eyes which we have shut fast in our 
despair, that we may chant to thee in glorification: 
Rejoice, O Life-bearing spring watering us with 
vivifying Dew; 
rejoice, thou who hearkenest to the cry of those 
who make supplication among all generations! 
Rejoice, thou who extendest a saving hand to 
those who are perishing; 


rejoice, O most good one who sufferest because of 
the wickedness of men! 

Rejoice, O flower of paradise; 

rejoice, O portal of salvation! 

Rejoice, thou splendid abode of those who wander 
homeless! 


Konrakion XT 
Angelic hymnody doth accompany the righteous af- 
ter death. But where shall we sinners, bereft of any 
good deed, find salvation when we stand before the 
just Judge? On thee alone, OTheotokos, do wesetour 
hope. Save our souls by thine intercession, that we 
may chant: Alleluia! 


Ikos XI 
O Light-receiving torch shedding light upon us amid 
the darkness of homelessness: guide us to thy Son, 
our Lord and Savior. And as at the wedding in Cana 
of Galilee thou didst show thyself to be the helper of 
the poor, saying to thy Son: “They have no wine!”, so 
also now show thyself to be the helper of us who have 
been cast out; and say unto thy Son: “O Lord, they 
have no shelter, no place to lay their head. Fill their 


hearts with joy and consolation!” And we will cry out 
to thee in thanksgiving, O Mistress: 
Rejoice, O inextinguishable light of heaven; 
rejoice, thou who sittest at the right hand of God 
thy Son! 
Rejoice, thou who art more exalted than the 
celestial hosts; 
rejoice, confirmation of simple minds! 
Rejoice, eternal aspiration of the righteous; 
rejoice, thou who dost lead sinners up to heaven! 
Rejoice, thou splendid abode of those who wander 
homeless! 


Kontakion XII 
Thou hast revealed the grace of thy Son to the world, 
O all-immaculate Ever-virgin, Save us sinners who 
cry to thee: Alleluia! 


Ixos XII 
Hymning thee, O Mother of God who art full of grace, 
who art blessed among women, who hast given the 
Savior to the world, and through Him hast won for 
thyselfeverlasting glory and adoration, we offer thee 
joyous glorification: 


Rejoice, for from thee hath Christ, the Sun of 
righteousness, shone forth; 

rejoice, O unapproachable mystery of the incar- 
nation of God! 

Rejoice, thou who didst contain Him Whom 
nought can contain; 

rejoice, O Mother of the Light Who shineth in 
darkness, Whom the darkness could not hold! 

Rejoice, O Mother of the Word Who was with God; 

rejoice, O Mother of the Word Who was God! 


Rejoice, thou splendid abode of those who wander 
meless! 


Konrakion XIII 
‘Omost hymned Mother who art full of grace: acceptour 
supplication which we tearfully offer thee from the 
depths of our souls at this present time, confident of thy 
loving-kindness, chanting: Alleluia! 

The foregoing kontakion is chanted thrice, where- 
upon Ikos I and Kontakion I are repeated. 


PRAYER 10 THE ALL-HOLY THEOTOKOS, 
‘THe SPLENDID ABODE oF THost WHo WANDER HoMELEss 


What shall we say to thee, O our Queen and 
Mistress, who dost penetrate our very thoughts 
and seest our whole life in the twinkling of an 
eye? What can we, the sinful and unclean, 
declare to thee, who art all-pure and all- 
immaculate, with our defiled lips? We have no 
words fit to hymn thy greatness before the 
throne of the Author of all creation; we lack the 
power to enumerate all that thou hast accom- 
plished for the sake of men, O merciful one. We 
stand before thee, trembling and weeping, mind- 
ful of all the sinfulness of our life. We know that 
we shall be chastised by God for our deeds; we 
know that we are unworthy to enter beneath the 
luminous shelter of thy protection: yet like the 
publican, like the thief, like the blind and the 
leprous, we also cry out in sadness to the Lord 
with contrite heart: O God, be merciful to us 
sinners! And we beseech thee, O all-pure Virgin: 
accept the cries and groans of our hearts, and 
bear them up to the throne of the Most High, 
bringing to thy Son the tearful repentance and 
grief of our hearts, that He may regard us witha 
merciful eye and grant us the fulfillment of our 
supplications. Gather us together, as a bird 


gathereth her chicks under her wings, and direct 
us to the path of salvation. Grant peace, con- 
stancy and blessing to our land and the 
hierarchy, and with them all the priestly minis- 
ters and faithful servants of the Holy Church of 
Christ. Bring understanding to those who gov- 
ernus, that they may dispense true justice in the 
sight of God and men, fostering that which is 
good and crushing evil. Assist fathers and moth- 
ers in guiding their children aright; and 
enlighten children, that they honor their par- 
ents and instructors. Turn our hearts away from 
sin, and enkindle in our midst the fire of thy holy 
loving-kindness, that we may hate evil, that we 
may perceive the full extent of our fall and may 
love our neighbor, and that we may deny our- 
selves, take up our cross and follow after the 
light of the Truth which illumineth the world. 

Crush thou the power of evil on the earth, and 
shine thou the radiance of Christian knowledge 
upon our minds, that, rescued by thee, we may 
find peace here and attain paradise after death, 
and may send up praise, thanksgiving and wor- 
ship to the triune God, always, now and ever, and 
unto the ages of ages. Amen. 


‘ST. DIMITRY, WONDERWORKER OF PRILUKI 
‘Wuose Memory THE Hovy CHuRCH CELEBRATES ON THE 11TH Day OF FEBRUARY 


‘The great servant of God and wonderworker 
Dimitry was born in the beginning of the 14th cen- 
tury in northern Pereyaslavl, of parents of the mer- 
cantile profession. Having received a pious upbring- 
ing at home, from his youth he felt an inclination to 
the spiritual life. The lofty examples from the lives of 
the holy ascetics and reading in general of Holy 
Scripture filled his soul with ideals of this kind, with 
which it was difficult for him to submit to ordinary 
life in the world. The commercial occupation espe- 
cially was not in his heart. Having renounced all the 
good things of the world, which had fallen tohis ot in 
abundance, and having conceded the inheritance 
from his parents to his brother, he became a monkin 
the Nogorny monastery of SS Boris and Gleb. 

By his pure and strict life, he earned general 
esteem, and he became well-known also toa spiritual 
bishop, who consecrated him into the holy priest- 
hood. 

‘Among his early spiritual and ascetic feats was 
the founding of a coenobittic monastery in the name of 
the holy hierarch Nicholas, on the banks of the 
Pereyaslavl Lake, where also he was abbot for some 
time. The environment of the new monastery was 
unattractive. It was built beyond the town, on a 
damp and marshy place. The original building was 
poor; there was neither village nor any object of 
economic significance. It was inevitable that labors 
and hardships lay in store for the monks who settled 
here. In spite of this, the example of St. Dimitry and 
his influence were so powerful that a great number of 
people began to come to him from towns and villages, 
and monks from other monasteries, and all wished to 
live near him and have him as their guide. 

At this time, 40 miles from Pereyaslavl, in the 
thick forests of Radonezh, St. Sergius was laboringin 
the founding of his monastery. For a long time, he 
had heard of the wondrous ascetic St. Dimitry, and 
wished to see him and enjoy his conversation. 

‘The opportunity for this arose when St. Sergius, 
in 1354, went to Pereyaslavl, to the hierarch then in 
charge, Metropolitan Athanasius (in the place of the 
hierarch Alexis, who was then in the imperial city), in 
order to obtain an abbot forhis monastery. According 
to the will of the shepherd, he himself had to accept 
ordination into the priesthood and the office of 
superior. 

By the providence of God, thus St. Dimitry andSt. 
Sergius met. From this time, friendly relations were 
established between them. St. Dimitry often went on 


foot to St. Sergius, with a walnut staffin his hand, for 
spiritual conversation and prayer with him, and 
would return from him with fervor for new ascetic 
labors. Thus, he is called “the conversor with Sergius.” 

St. Dimitry was distinguished by unusual beauty, 
and so always covered his face with a monk's cowl, 
and never spoke with women. Once, a boyar’s wife, 
moved by curiosity, removed his cowl inorder tocatch 
sight of his face, while he was preparing to serve the 
Divine Liturgy. He shone with such a remarkable 
light that this woman fell to the earth in complete 
weakness and began to cry out. The monks came 
running, lifted her up, and on account of their peti- 
tion and importuning the saint also approached her. 
“Child, why did you want to look at the face of a 
sinner, who long ago died to the world?” he asked her 
quietly and meekly. The woman continued to weep. 
Then the saint began affectionately to exhort her 
towards the spiritual life, blessed her and let her go, 
cured. From that time this woman changed com- 
pletely, and began to lead a heedful Christian life, 

The strict, unselfish life of St. Dimitry could not 
but exalt him among the monastic brotherhood, and 
couldnot remain unknown. The reportofhim spread; 
even the great prince Dimitry Ivanovich (Donskoy) 
learned of him. He called St. Dimitry to Moscow, and 
conceived such a respect for him and so prized his 
prayers and blessing that he asked him to baptize his 
children. The holy one fulfilled the wish of the prince, 
and received from him generous gifts for the monas- 
tery. But the humble soul of St. Dimitry was op- 
pressed by fame among people; for him it was easier 
tolive in obscurity, in some remote, distant solitude. 
And so, taking with him his beloved disciple 
Pachomius, St. Dimitry set out for the forests of 
Vologda. Here, on the river Lezha, close to where the 
Great River flows into it, near the Avnezh settle- 
ment, some 20 miles from Vologda, they settled and 
built a church in honor of the Resurrection of Christ. 
“The people of that land,” says the ancient Life, “had 
had little nourishment from the divine Scripture and 
instruction. When he came to this region, the holy 
‘one saw and heard that there were still few churches 
of God there.” 

‘The neighboring inhabitants, however, treated 
St. Dimitry with hostility. They feared that if a 
monastery arose there with the church, they would 
be assigned to it, and they began to demand that St. 
Dimitry leave their borders. Since he was accus- 
tomed to seeing the direction of providence in all 


things which came to pass, the holy one concluded 
that the place and manner oflife they had chosen was 
not pleasing to God, and with Pachomius he went 
away to Vologda. This was in the year 1371. 

‘The people of Vologda received them cordially, 
and although already in the town there were several 
churches, they asked St. Dimitry to build a ccenobitie 
monastery. At that time there was not yet any such 
monastery in the northern bounds of Russia, from 
the Volga on, and they promised to help him build it. 
This zeal of the people St. Dimitry also accepted as 
the direction of Providence. Therefore, with prayer 
he undertook to fulfill the 


plowman, Gregory, by the saint’s prayers would 
furnish so much grain that it supplied the brother- 
hood for the whole year. 

‘There were only a few books for reading in the 
monastery, and when some of the inquisitive brothers 
grieved about this, the abbot thus responded to their 
complaints: “It is sufficient, brothers, with those com- 
forting books such as we have, if only in conformity to 
them we praise God without idleness, like a trumpet of 
God which cries out day and night. Only purity ofheart, 
spiritual love and humility are necessary.” 

St. Dimitry did not like for people to see him 


desire of the people of 
Vologda, and he devoted 
himself to choosing a place 
for constructing a church 
and monastery. A little 
over three miles from 
Vologda, by a bend which 
was formed in the Vologda 
River, he encountered an 
area where he decided to 
settle, This place belonged 
to two citizens of Vologda, 
Elias and Isidore, who not 


St. Dimitry’s brother, who had suffered a failure in business 
in Peryaslavl, twice came to him in the monastery for a 
blessing for a trade journey among the pagans in the remote 
north. The first time, his trade was so successful that he 
paid all his debts. The second time, he returned home a 
rich man. But when he came to St. Dimitry a third time to 
ask his blessing on the trip, the saint said to him, “It is 
enough, brother. You are able to live on what you have 
gained. Go no more, lest ruin come to you from brutal 
people.” The brother did not obey, went again to the land 
of Chud, and was murdered by the pagans. 


only hastened to allot St. 
Dimitry the expanseofland 
necessary for the monastery (and for this they even 
trampled down their own green cornfields on this 
place, so that the building might take place sooner), 
but also they gladly furnished him with the resources 
with which in 1371 he build the Church of the 
Procession of the Precious Cross and founded a mon- 
astery. That which prompted the saint to dedicate 
the church to the life-giving Cross was that he him- 
self had since his youth laid the cross of Christ upon 
himself, and had a special reverence for and faith in 
the power of the life-giving Cross, as an awesome and 
invincible weapon against enemies, and so greatly 
revered the holy Cross that he wished never to part 
with it, carrying it with him even on his travels. 
Soon, the newly-constructed monastery was 
peopled with monks gathered under St. Dimitry's 
guidance, not only from the town, but also from 
neighboring settlements. Many monks came to him 
also from his former monastery in Peryaslavl, after 
St. Dimitry had revealed where he was living. The 
Great Prince Dimitry Ioannovich was not slow to 
furnish the elder whom he loved with offerings for 
setting up the monastery. Ina short time, it already 
had a small field for sowing grain, just a little over a 
mile away; and this small plot, cultivated by just one 
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praying. With a board, he fenced in a small place in 
the altar, and there he would carry out his tearful 
prayer alone. 

By ascetic labors of fasting, prayer, self-sacrific- 
ing love and patience, St. Dimitry finally attained a 
high spiritual perfection; and, according to the words 
of the Apostle, “As far as our outward man perishes, 
so far is the inward man renewed” [II Cor 4:16). The 
more he wore himself out with his severe life, the 
more free his soul became, and the more pure and 
clear his spiritual vision became, so that it became 
possible for him to see not only what was happening 
in distant regions, but even in the future. 

It happened once that he was working outside 
with the brethren in the monastery. Suddenly he 
sighed deeply, crossed himself, and said, “Brothers, 
we build earthly, corruptible things;but Great Prince 
Dimitry Ioannovich from this day no longer takes 
trouble over the vanity of this life,” and from that day 
hebegan to remember him among the departed. This 
was strange and unintelligible to the monks. But 
soon the news came, that the great prince had died on 
the same day and hour on which St. Dimitry had 
spoken of it. 


St. Dimitry was a great lover of poverty. He 
would feed and clothe the poor, receive pilgrims, 
comfort the sorrowing, heal the sick, and visit courts 
in order to spur the judges towards mercy. Dressed 
summer and winter in the same coarse clothing, he 
would go about the monastery’s grounds, looking 
after the brethren. He always took care of the 
refectory, but he himself lived on prosphora with 
water. His monastery was situated on the crossroads 
between a metropolis by the sea and Perm, and 
always was visited by multitudes of pilgrims, and he 
took care of them all. 


restoring it were nowhere to be obtained. But one 
sick monk in a fever saw St. Dimitry carrying whole 
trees into the monastery, and heard a voice — “Look, 
St. Dimitry himself carries whole trees into the 
monastery!” From that time the building went 
successfully. 

‘The same ill monk saw in a vision the whole 
assembly of saints, and thought that St. Dimitry was 
also there. But he heard a voice: “Dimitry, for whom 
you look—now he is in Kazan!” The sick monk awoke 
healthy. And on that very day, the Great Prince 
Toann Vasilievich III defeated the Tatars near Kazan 


Once,aman brought him supplies, buthe ordered himto take 
it all home, and to feed first the bondsmen and orphans, so 
that they not suffer from hunger. Only with difficulty and 
with tears did this man by his entreaties move him to take the 


surplus for the brotherhood. 


Having reached deep old age and feeling the 
closeness of his death, the holy one appointed as 
successor his disciple Pachomius. The brotherhood 
asked where to bury him. “Throw my sinful body into 
the swamp,” the humble servant of God answered. 

After this, he retired into seclusion for prayer, 
and died on 11 February 1392. There was noone with 
him at his death, but a wondrous fragrance of incense 
announced his repose to the brethren. They entered 
his cell and found that he had reposed, as if sleeping, 
and all his cell was filled with fragrance. His body 
was buried in the church he had built, behind the 
right kliros. Soon God glorified His servant. His 
grave, and indeed just calling upon the name of the 
saint, became a fountain of abundant miracles and 
healings. After his death a plague overtook Vologda, 
and many sick were healed at his grave. Later, the 
Vyachans fell on the town and the monastery, and 
one of them began to tear the rizas from the holy 
icons, But when he touched the shroud on the saint's 
grave, he fell dead on the spot. Then the Vyachans 
released their captives and fled in fear. 

When Prince Dimitry Shemyaka lay siege to 
Vologda, one nun saw St. Dimitry, with radiant men, 
going round the city, strengthening its walls with 
trees. On the next day, the enemy was beaten offand 
retreated into Galich, where they were defeated yet 
again. After some time the monastery, which had 
been ravaged, burned down completely, and only the 
shrine of the saint remained unharmed. Means for 


(in the year 1503), and in the hour of victory St. 
Dimitry appeared to him. In memory of this, the 
Great Prince Ioann III sent an icon of the saint to the 
monastery. The bishop of Vologda brought it from 
the city into the monastery in a solemnly celebrated 
procession with thecross. Eversince then, every year 
until recent times, a commemorative procession with 
the cross would take place from the city to the 
monastery on June 3rd. 

In the Time of Troubles, the monastery of St. 
Dimitry was destroyed three times by enemies, and 
then was enclosed with stone walls and towers. In 
the monastery there were preserved the following 
holy articles of St. Dimitry: his black wooden crutch, 
chains, phelonion, his icon (the offering made by 
Great Prince Ioan II after his vision), and his 
wooden cross for behind the altar, which was with 
‘Tsar Ioann IV in the capture of Kazan in the year 
1552. 

In the 17th century, since the Spasso-Prilustky 
Monastery was one of the most important in the 
country, on the feast of the temple (11 Feb.), the 
monastery would send to Moscow, to the tsar and his 
family, a present of blessed prosphora, which had 
been offered for the health of the tsar and the mem- 
bers of his family. 


‘Translated from Lives of Saints by Sophia Destunis (St. 
Petersburgh 1892) and Lives of Russian Saints by Mother 
‘Thaisia (Pokrov Monastery, Bussy-en-othe, France, 1977). 


Determinations of the Synod of Bishops 
of the 
Russian Orthodox Church Abroad 
of 27 January/9 February 1993 


‘The session of the Synod took place in the Synodal house 
inthe city of New York, anditbeganat 10:15inthemorming 
with the singing of the prayer “O Heavenly King” 


Present were the following members of the Synod of 
Bishops: 
President: ‘The Very Most Reverend 
Metropolitan Vitaly 
Members: The Most Reverend: 
Archbishop Antony, of Los Angeles and 
Southern California; 
Archbishop Antony, of Geneva and 
Western Europe; 
Archbishop Anthony, of Wester America 
and San Francisco; 
Archbishop Laurus, of Syracuse and Holy 
Trinity Monastery; 
Bishop Hilarion, of Manhattan; 
Bishop Daniel, of Erie; 
Bishop Mitrophan, of Boston; 
and Bishop Gregory 


We heard: The draft Agenda of the current session. 


We have resolved: To approve the proposed Agenda of 
the current session. 


We heard: Minutes No 305, and also Protocols No 705 
and No 706 of the last session of the Synod. 
We have resolved: To approve Minutes No 305 and 


Protocols No 705 and No 706 of the last session of the 
Synod, after entering certain changes. 


We heard: The introductory report of the President on 
the state of our Russian Church Abroad in the contem- 
porary world. 

We have resolved: To take under consideration the 
report of the President. 


We heard: The reports of Protodeacon German Ivanov- 
Trinadtsatij from the city of Lyons (France): 
a) onthe state of the Brotherhood of Venerable Job 
of Pochaev in the city of Moscow, on the disor- 
ders in the parish of the Mitinsk Cemetery; 
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'b) on the state of the Martha-Mary Convent in 
Moscow and 
c) on the press conference @ propos the organiza- 
tion, “Pamiat"”. 
After deliberating over the questions touched on in the 
forecited reports, the Synod of Bishops reconsidered and 
changed certain of its decisions of 12 December 1992. 


We have resolved: To communicate in writing to those 
persons whom this directly affects concerning the 
changes and decisions adopted. 


28 January/10 February 1993, we deliberated: About 
appointing a new abbess for the Ascension Convent on 
the Mount of Olives in Jerusalem, since Abbess Barbara 
is petitioning for her release because of the poor condi- 
tion of her health, 


We have resolved: To inquire of Abbess Juliania about 
her consent to be appointed Acting Superior of the 
Mount of Olives Convent in the city of Jerusalem with 
the understanding that she will be confirmed in this 
office, if there do not prove to be any hindrances. 


On the same date we deliberated: About appointing a 
new abbess for the Novo-Diveevo Dormition Convent 
in the city of Spring Valley, New York. 


We have resolved: To appoint Nun Irene (Alekseev) as 
Abbess of the Dormition Novo-Diveevo Convent. 


On the same date we heard: The report of the Most 
Reverend Archbishop Lazarus, of Tambov and Oboyan, 
on ecclesiastical activity and on the life of the parishes 
entrusted to his archpastoral omophorion. Vladyka 
Lazarus has founded an episcopal residence five kilo- 
meters from the city of Odessa on a purchased piece of 
land. There the Diocesan Administration has been set 
up, documents for registering the Diocese in Odessa have 
been tendered, work on the restoration of the local church, 
where Hieromonk Agathangel serves, goes forward. 


We have resolved: 
1) To take under consideration the report of the 
Most Reverend Archbishop Lazarus. 


2) Todefer until the next Council of Bishops the 
question about other diocesan matters. 


On the same date we heard: The report of the Most 
Reverend Archbishop Laurus, of Syracuse and Holy 
Trinity Monastery, on {his} visit to Sdo Paulo, Brazil, at 
the end of January 1993, where the first conference of 
Russian Orthodox youth of South America went off 
successfully. The Most Reverend Bishop John and 
about 100 delegates took part in the conference. The 
organizers of the conference were the local priests, 
Protopriest George Petrenko and Priest Constantino 
Bussyguin, 


We have resolved: To take under consideration the 
communication of the Most Reverend Archbishop 
Laurus. 


The same date we deliberated: About the forthcoming 
Council of Bishops, which will take place at the Lesna 
Conventafter the Sunday of the Myrrh-bearing Women, 
from the 4th through the 16th of May 1993. 


We have resolved: 
1) to make an assessment from each parish, as 
‘was done on previous occasions. Concerning this, 
a circular directive is to be given to each hierarch 
for appropriate execution. 
2) To appoint a meeting of the Council’s Prepara- 
tory Committee in the Synodal house in the city of 
New York during the Fifth Week of Great Lent. 


On the same date we deliberated: Over the situation 
with the Old Calendar Christians in Rumania, Greece 
and Bulgaria, who are now taking steps toward church 
unification. 


We have resolved: To collect materials on the question 
indicated and to deliberate over this matter at the forth- 
coming Council of Bishops. 


On the same date we heard: The communication of 
Hieromonk Ioannikios on the situation with the [Saint] 
Elias Scete on the holy Mount of Athos. 


We have resolved: To thank attorney Theodore 
‘Theodoropoulos for his assistance in the matter of the 
egal defense of the [Saint] Elias Scete, and to send him 
a letter in this regard with an expression of thanks and 
with best wishes to him for health and success in the 
matter of the successful resolution of this question. 
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On the same date we heard: 

1) The report of the Most Reverend Archbishop 
Antony, of Geneva and Western Europe, on the 
life of [his] diocese. In the city of Brussels there 
exists the possibility to purchase a house for the 
rector next to the Memorial Church, The cost of 
the house is approximately $300,000. 

2) In Portugal, near the city of Lisbon, a church 
‘community has been formed, which is being 
served by Priest Andrew Philipps. 


We have resolved: To bless fund-raising from parishes 
of our Church Abroad in order to render assistance tothe 
Memorial Church in the city of Brussels in the matter of 
obtaining a house, as indicated above. 


On the same date we heard: The petition of the Most 
Reverend Bishop Hilarion regarding the elevation of 
Priest Stephen Romanchak, Rector of the Church of 
Saint Basil the Great in the city of Belle-Vernon, Penn- 
sylvania, to the dignity of Protopriest for his zealous 
service to Christ's holy Church. 


We have resolved: To elevate Stephen Romanchak to 
the dignity of Protopriest, based upon the recommenda- 
tion as indicated above. 


29 January/11 February 1993, we heard: The financial 
report of the Treasurer of the Synod of Bishops, Priest 
George Kallaur, regarding the income and expenditures 
of Synodal sums [of money] for 1992, 


We have resolved: 
1) Totake under consideration the report of the 
‘Treasurer, Priest George Kallaur, and to thank 
him for the labors (he has) performed. 
2) Tocarry outan auditof the Synod of Bishops 
forthe Council of Bishops. The Most Reverend 
Bishop Mitrophan, Protodeacon Ilya Gorsky 
and A.A. Kvartirov are appointed to the mem- 
bership of the Auditing Committee. D.V. 
Shatilov and L.A. Krumberg are appointed as 
alternate members. Directives regarding this are 
to be given to the Most Reverend Bishop 
Mitrophan and the members of the Auditing 
Committee. 
3) Also to carry out an audit of the Synodal 
candle factory for the Council of Bishops. Priest 
George Kallaur and Priest Sergei Klestov are to 
be included in the Auditing Committee; in this 
regard directives are to be given to Protopriest 


Alexey Mikrikov and the members of the Audit- 
ing Committee. 


On the same date we heard: The oral report of Protopriest 
Konstantin Feodorov and Priest George Kallaur on {their} 
trip to Russia in connection with the transport there of 
humanitarian assistance. Therepresentativesof the Church 
Abroad visited parishes of our Church in variouscities and 
became acquainted with Church life there. 


We have resolved: To take under consideration the 
communication of Protopriest Konstantin Feodorov and 
Priest George Kallaur regarding Church life in Russia. 


‘Onthe same date we heard: The communication of E.V. 
Zelenskij regarding the Grand Duchess Elizabeth Feodor- 
ovna Fund, a Russian philanthropic fund created at the 
organization “Otrada”, in the city of Spring Valley, New 
York. This Fund is rendering assistance to needy 
Russian people by way of sending medications and 
medical instruments to Russia and by seeking out pos- 
sibilities for sending children ill with leukemia for 
treatment in the USA. 


We have resolved: To bless the activity of the philan- 
thropic Grand Duchess Elizabeth Feodorovna Fund. 


On the same date we heard: ‘The proposal of the Most 
Reverend Archbishop Anthony, of Western America 
and San Francisco, about creating a committee for the 
forthcoming Council regarding the question of the cel- 
ebration of the bicentennial of Orthodoxy in America. 


We have resolved: To appoint the Most Reverend Arch- 


bishop Anthony, of Westem America and San Francisco, 
Archbishop Laurus and Archbishop Alipy to a committee 
for preparing reports on this question for the Council 


On the same date, we heard: The communication of the 
Most Reverend Archbishop Anthony, of Western 
Americaand San Francisco, thathe has received, through 
Protopriest Valery Lukianov, petitions from parishio- 
ners of seven parishes of the Eastern America and New 
York Diocese regarding the glorification of the ever- 
memorable Archbishop John (Maximovich), with the 
request to inform the Synod of Bishops, and also, later 
on, the Council of Bishops, of this. 


We have resolved: ‘To take under consideration the com- 
munication of the Most Reverend Archbishop Anthony. 


On the same date we heard: The communication of 
Victor Romanovich Muravin about [his] intention to 
found a nonprofit organization, “The American Foun- 
dation,” for sending medications, provisions and cloth- 
ing to the needy in Russia. First and foremost thi 
organization will appeal for assistance to Americans 


We have resolved: To bless the good intention of Victor 
Romanovich Muravin. 


At6:00 o'clock in the evening the session ended with the 


singing of “Itis truly meet”. 


Translated from Tserkovnaja Zhizn’ (Church Life), 
the official publication of the Synod of Bishops of the 
Russian Orthodox Church Abroad, Numbers 1-2, 
January-February-March-April, 1993, pages 2-6 


9. foreuer strive to walk in fis shoes, 
— Golin Constantine Matton 


AFTER THIS, WHAT? — FROM WACO TO THE APOCALYPSE? 


“First they came for the Jews 

and I did not speak out — 

because I was not a Jew. 

‘Then they came for the communists 

and I did not speak out — 

because I was not a communist. 

Then they came for the trade unionists 
and I did not speak out 

because I was not a trade unionist. 

Then they came for me — 

and there was no one left 

to speak out for me.” 


—Pastor Niemoeller 
(a vietim of the Nazis) 


Not quite, perhaps... but the hyperbole is not too 
terribly overdrawn. David Koresh was certainly one 
of the less attractive people tokeep front-pageinterest 
in the past months (but then since when has the new 
media been interested in anyone who was truly 
attractive?!), but that’s not the point. Most of the 
reportage centeredon the dreadful violence espoused 
by the cult, and the appalling spectacle of its even 
more violent end. Here and there, a voice protested 
—Koresh could easily have been arrested while away 
from the compound; the invasion could easily have 
been called off when it was apparent its planned 
element of surprise had been compromised. Tactical 
discussions could goon forever—but are for the most 
part beside the point. 

‘The bottom line, nomatter what else may be said, 
is that the confrontation was planned and sought by 
the government, which obviously anticipated and 
intended to provoke a violent response. We can 
certainly make no defense for Koresh’s intent to 
make the government happy by doing just as its 
agents expected him todo—butmost certainly, there 
was no need for the events of February 28th in Waco 
ever to have taken place — much less their sequel. 

In an unusually bold response to the atrocity 
[which most of the news-media avidly followed so 
long as it provided exciting and titillating coverage, 
then relegated to deep-interior status], Mark 
Holmberg in the Rutherford magazine [Vol. II #6; 
June 1993; PO Box 7482, Charlottesville VA 22906] 
notes that 

“A diverse collection of Americans say those 50 
days [from beginning to fiery end] were squandered 
by news reporters who overlooked the constitutional 
rights of David Koresh and the Branch Davidians as 
they willingly vilified the group’s religious beliefs. 


“They were considered pariahs,’ said Joseph 
Goulden, director of media analysis for Accuracy in 
Media, a Washington-based media watchdog group. 

“The Branch Davidians represented the pinnacle 
of political incorrectness, he said, because they were 
perceived as gun-loving, law-breaking, religious 
cultists. 

“Even Christians without guns are ‘becoming a 
religious class oppressed by the ruling elite,’ says 
Martin Mawyer of the Christian Action Network, a 
lobbying group for Christian rights. 

“Recently, a Washington Post reporter described 
the Christian Right as ‘poor, uneducated and easy to 
command’ in an article about homosexuals in the 
military. 

“In Waco, ‘An FBI spokesman giving a press 
conference made some jokes about [David] Koresh’s 
religion, and the people in the media were just howl- 
ing [with laughter],’ said John W. Whitehead, presi- 
dent of The Rutherford Institute. 

“You couldn't do that to any other minority or any 
other group,’ Whitehead said, ‘You couldn't do it and 
get away with it.’ But the wisecracks made by FBI 
spokesmen got high marks in one of the nation’s 
largest newspapers. 

“Early on in the siege, the FBI's agent-in-charge, 
Jeffrey J. Jamar, drew laughter from the assembled 
media representatives when he described the wounds 
Koresh allegedly suffered during the initial raid. ‘He 
seems to have recovered miraculously,’ Jamar said, 
rolling his eyes. In the March 5 issue of the Dallas 
Morning News the incident was used to illustrate 
Jamar’s ‘serious demeanor, mixed with a quick wit.” 

‘Some evidence, the article suggests, strongly hints 
that, dreadful as it may have been, Koresh’s “for- 
tress” and arsenal may have been perfectly legal in 
gun-loving Texas... machine guns and all. 

And so the story continues, to its dreadful end... 
as Joseph Goulden (cited above) put it, “90 bodies 
were burned over a bunch of guns. It could have been 
ascene from Vietnam — We had to destroy the village 
to save it.” 

No Orthodox Christian can for a moment counte- 
nance the blasphemously warped understanding of 
the Holy Scripture advocated by Koresh [but a recent 
letter from a friend in Moscow tells us of numerous 
equally blasphemous sects which have sprung up 
there — and there were no small number of similar 
‘ones at the end of the Empire, either]. But we dare 
not turn our backs on these events, for they speak 
volumes of the direction the society in which we live 


is taking. A companion article in 
the same magazine, “The New 
Concentration Camps”, addresses 
the issue squarely: 

“For religious people, the 
world is becoming a smaller and 
smaller place with each passing 
day. Infact, concentration camps 
have been built to house the reli- 
gious deviants. This time, how- 
ever, the concentration camps are 
erected with words and social 
ostracism. 

“Recent events illustrate this 
well. For example, the bombing 
of the World Trade Center and 
the tragedy in Waco with the 
Branch Davidians gave ample 
fodder for the media to label all 
‘fundamentalists’ as lunatics who 
should be locked up. (...) 

“As we witness the growing 
rejection of religion, and Chris- 
tianity in particular, few could 
deny that the media has played 
an importantrole in the stigmati- 
zation of religion as evil. 

“Indeed, Christians are the 
last people who may be publicly 
defamed with impunity. One ap- 
parent example is the labels used 
by the media (and even the gov- 
ernment) to describe Christians 
One such label is “sectarian”, a 
term which is hardly flattering, 
since one of its dictionary defini- 
tions is ‘a narrow or bigoted 
person,’ 

“Sectarian is caste language, 
‘a phrase that has been used 
throughout American history to 
keep the religious “untouchables” 
in their proper place,’ (...) 

“As American society becomes 
more politically correct and reli- 
gion more politically incorrect, we 
can only expect the new concen- 
tration camps. These camps will 
be built like horror castles in the 
skies, where men and women are 
afraid to speak lest they be 
found to be —dare we say it— 
fundamentalist Christians.” 


But not only in the skies... wit- 
ness Waco; witness any abortuary 
around the country. Neither witch- 
hunts nor massacres are a thing of 
the past... they have only taken on 
new forms, at least for the moment. 
Before Hitler undertook tomassacre 
the Jews, the Gypsies, the other out- 
casts, he slaughtered thousands of 
the “unfit” — the congenitally de- 
formed, mentally incompetent, 


insane. The United States (atleast 
officially) grants political asylum 
torefugees from China's barbarian 
forced-sterilization and -abortion 
Jaws... but doesn’t hesitate a bit to 
endorse the slaughter of millions of 
unborn innocents. It's not much 
farther to assessing undesirability 
and/or unwantedness after birth. 
But back to Waco and its conse- 
quences... yet again in the same 


Ir A Music THERAPIST HAD BEEN 


From conception, all that lives is 
affected by sound. Even before birth, 
the whole being receives stimulation, 
whether from the sounds of the 
mother’s body, the call of a bird, or a 
gun shot. This energy prevails where 
light cannot reach. It is out of the 
depths of our experience of sound that 
music has its source. 

‘Only human beings create music, 
still our most mysterious expression. 
Only humans can use it for manipula- 
tion, for evil, for war; and only humans 
can use it for good, to produce a secure 
milieu, to unite, to lead to meditation, 
contemplation, empathy, reconcilia- 
tion and healing. 

This should be immediately ap- 
parent and especially obvious to Or. 
thodox Christians, for whom music 
plays such a central role in worship. 
The kind of music with which we choose 
to surround ourselves, both within 
church services and elsewhere, has a 
profound impact on our spiritual and 
emotional lives and well-being. — ed. 

Inconfronting fanaticism, whether 
political or religious, my experience as 
a music therapist convinces me that 
livesandmoney couldbe saved ifimagi- 
native use of music were made in situ- 
ationsnormally dominatedby tear gas, 
guns and tanks. 

‘Amiracle might have taken place 
in Waco, Texas, savingthose misguided 
people from self-immolation, ifinstead 
of assaulting the compound with blar- 
ing noise and threats, the following 
plan had been followed: 

1) Encircle the compound with 
amplifiers. 

2) Broadcast 24 hours a day, mak- 
ing sure the volume level produced in 
the compound does not exceed 60 deci- 
bels [a comfortable sound level). 
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at Waco... 


3) Begin broadcasting hymns fa- 
miliar to members of the sect, espe- 
cially instrumental versions. 

4) Alternate hymn tunes with 
quiet, mildly emotional, short instru. 
mental compositions. 

5)Gradually introduce suchhymns 
and spiritualsas “Amazing Grace” (the 
Joan Baez performance), “Steal away 
to Jesus,” “Lord I Want to be a Chris- 
tian”, and“Were YouThere When They 
Crucified My Lord,” — but avoid any 
hymns with a martial or aggressive 
uch as “Onward Christian 


'6) As the weeks go by, gradually 
lengthen and strengthen the emotional 
content of the instrumental music. 

7) Keep all sung texts simple and 
direct, emphasizing the thoughts and 
feelings of love, mercy and forgiveness 
expressed in the New Testament. 


I can imagine that, at first sight, 
such an approach will strike many 
people as too idealistic or downright, 
silly. But as a music therapist with a 
ong experience of how music can be 
used in the healing process, I can eas- 
ily imagine that at Waco the impact of 
such music as suggested above might 
have changed the ending of a pro- 
foundly tragic story that cost. many 
lives and left deep sears on all who 
were involved. 

We know where violence leads, 
and we know how musichas been used 
in mobilizing people for war by numb- 
ing individual conscience. 

Can we not experiment with what 
music ean do in place of bullets? 


—Robert Tusler, practicing music therapist, 
‘etired professor of musicology at UCLA, in 
‘Peace Media Service July 1993. His most 
recent book is Music: Catalyst for Healing. 


issue of Rutherford, Tal Brooke, a former devoté of the 
occult and Indian religion, and now president of Spiri- 
tual Counterfeits Project, writes: 

“It was never foreseen in the beginning days of our 
constitutional republic that there would ever bea time, 
with all the checks and balances, where rights would be 
taken away, especially the right of religious freedom. 

“What we have seen with the David Koresh sce- 
nario is that the state is now looking for good public 
‘examples of dangerous cults to create a precedent 
where it can arbitrarily go in and basically decide 
whois deserving of religious freedom. David Koresh 
was a clear anti-hero. They [government officials) 
made a good pick with him, because no one would 
argue that he should have been put out of business.” 

And what about us... what are we to do? There is 
aclear temptation to complacency, tosit back and say 
to ourselves “They had it coming to them.” Really? 
‘The infants? The little children? Those who were 
deceived by a false prophet? For that matter, even 
Koresh himself — is that the treatment our Lord 
Jesus Christ would have advocated for someone who 
had fallen into grievous, even blasphemous error? 

‘Alternatively, we may deplore the event (as indeed 
did much of the public media), but proclaim our inabil- 
ity to do anything whatever about it. True enough, of 
course, in the absolute sense — we cannot reverse the 
firestorm of Waco, or bring back to life those who were 
slaughtered there. Butwe can wake up to what is going 
on around us; we can take note of the steady tide eroding 
even the formal vestiges of religious consciousness in 
this society. We may not have much sympathy with 
some of its manifestations — who cares whether some- 
‘one is allowed to hang out a religious banner at a 
professional ballgame or not... what is a Christian 
doing at the circus anyway? But even when we do not, 
we would do well to take note of what is happening, to 
make common defense with those who attempt to 
‘maintain some public vestige of religious life, even if it 
isnot religious life as we would have it —or we are very 
likely to see Christian religious practice effectively 
placed in the same category as smoking — considered 
a deviant antisocial activity to be tolerated only in 
circumscribed conditions where it is unlikely to have 
any significant effect upon anyone other than the weak- 
willed victims who continue to practice it. 

In other words... religion as the “opiate of the 
people”. And eventually even that gets attacked, the 
moment it appears likely to become in the least 
effective. 

Infact, think seriously. What happens to those who 
actually try to ive the Christian Faith? Sometimes, at 
least for a time, all is well. But for the most part, 


throughout history, these deviants (even in so-called 
Christian cultures) find themselves outcasts. If they 
are lucky, perhaps they are tolerated on the margins of 
society, or find a niche perhaps in monasticism or some 
clerical vocation. But just as often they are sequestered 
in some form of concentration camp, or driven from the 
society altogether... or are martyred. 

‘And that is the lesson of Waco. We have moved, 
and continue to move, from a society which expected 
(in the past) a certain measure of formal religious- 
ness, and provided acceptable “outlets” for those who 
were too enthusiastic for mere formalism — to a 
“post-Christian” society in which any kind of active, 
effective religious practice (especially if it is Chris- 
tian) is likely to bring down the wrath of the secular 
establishment. This establishment is most vigorous 
and most visible in the school system, the welfare 
system (now with more “political correctness” called 
the “human services system”) and the mass media 
‘This unhealthy triumvirate actually exercises far 
more effective control over the way in which we live 
in this society than all the more overt political pro- 
cesses, legislative and judicial. It makes little differ- 
ence what the legislatures and the courts say... your 
little child is being raised far more by these three 
beasts than by you yourself, unless yours is a most 
unusual family. 

Think, look, consider, pray — what are you going 
to do, now and in the future, to make a difference. 
What are you going todo toreduce the likelihood that 
your parish church is a future Waco? Don't shrink 
back... it has happened before... ask your brothers 
and sisters from the former Soviet Union. Don’t say 
“It can't happen here” — it is happening here. The 
unwelcome are being sent back out tosea; the unwel- 
come are being slaughtered even before they are 
born; the undesirables are kept in concentration 
camps; and what should be places of learning far too 
often are places of brain-washing, the exact antith- 
esis of learning. 

This is not a “Christian society” and perhaps 
never has been. Its god is not the Lord God, Creator 
of Heaven and Earth, but rather the unholy trinity of 
“me, myself and I” — take care of Number One first, 
with perhapsa little bit leftover for someenlightened 
self-interest. The sooner we open our eyes to the 
fundamental humanist paganism of the society in 
which we live, and the horror of its attempts to 
control (whether subtly in kindergarten, or grossly in 
Waco) the consciousness of each and every one of us, 
the better our chances for actually becoming what 
Our Lord has called us to be — sons of God, rather 
than slaves of Mammon. 


Se 


GETTING FROM THERE TO HERE: THE ATTRACTION OF ORTHODOXY 


My parents were people radically out of step with the 
America of the cold-war fifties. In those days they both 
belonged to the Communist Party. I was a “red-diaper baby.” 
Yet religious inspiration played a major part in the lives of 
my parents as long as I can remember. 

Anorphan raised by a Catholic farming family in western 
‘Massachusetts, my father became active in the local Catholic 
parish, serving as an altar boy. Inspired by a saintly pastor, 
he was preparing to become a priest. But the old priest was 
sent to another parish and his successor was a rigid man who 
ordered my father to resign from the local Protestant- 
sponsored Boy Scout troop. His strict eyes picking out my 
father at Mass on Sunday, he preached against Catholic 
contact with those who were not in communion with Rome. 
My father walked out of Mass that day and never returned. 
Yet I gradually became aware that underneath the bitter- 
ness he had acquired toward Catholicism was grief at having 
lost contact with a Church which, in many ways, had shaped 
his conscience. Far from objecting to my own religious awak- 
enings, he cheered me along. 

My mother had been raised in a devout Methodist house- 
hold but was also disengaged from religion. When I waseight, 
I recall asking her if there was a God and was impressed by 
the remarkable sadness in her voice when she said there 
wasn’t, Some years later she told me she had lost her faith 
while a student at Smith College, when a professor she 
admired told her that religions were only myths but were 
nonetheless fascinating to study. Again, as she related the 
story, I was struck by the sadness in her voice. Why such 
sadness? 

I wonder if my parents’ love of wild life and wilderness 
areas had to do with a sense of God's nearness in places of 
natural beauty? For their honeymoon, they had walked a 
long stretch of the Appalachian Trail. Our scrap books were 
fall of photos Dad had taken of national parks, camps sites, 
and forest animals. Mother used to say that Dad was a 
wonderful hunter, except the only thing he could aim at an 
animal was a camera. The idea of owning a gun was anath- 
ema to both of them 

‘They had a similar reverence for human beings, espe- 
cially those in need or in trouble. In this regard they were 
more attentive to the Gospel than many who are regularly in 
church. Christ taught that what you do for the least person 
you do for Him even though you may not realize it or believe 
in Him. In this regard, my parents were high on the list of 
those doing what God wants us to do, even if their concern for 
the poor had led them away from churches and into the 
political left. A great deal of their time went into helping 
people. 

While I often felt embarrassed coming from a family so 
different from others in the neighborhood, my spiritual life 
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By Jim Forest 
was influenced by my parents’ social con- 
science far more than I realized at the time. 
They helped make me aware that I was ac- 
countable not only for myself, my family and 
friends, but for the down-and-out, the perse- 
cuted, and the unwelcome, 

My parents were divorced when I was 
five. Afterward my mother, younger brother 
and I moved from Colorado to New Jersey. 
Our new home was in the area in which my 
mother had grown up, though not the same 
neighborhood as her wealthy parents (both 
were dead by the time of her return) 

Mother’s identification with people on 
the other side of the tracks had brought us to 
live on the other side of the tracks, in a small 
house in a mainly black neighborhood, where 
indoor plumbing was stil! unusual and many 
local roads still unpaved. One neighbor, Libby, 
old as the hills and black as coal, had been 
born in slavery days. Earlier in her life she 
had worked in my grandparents’ house. 

Among my childhood memories is going 
door-to-door with my mother when she was 
attempting to sell subscriptions to the Com- 
munist newspaper, The Daily Worker. Idon't 
recall her having any success. This experi- 
ence left me with an abiding sympathy for all 
doorbell ringers. 


We received The Daily Worker ourselves. It came 
in a plain wrapper without a return address. Occa- 
sionally Mother read aloud articles that achild might 
find interesting. But as the cold winds of the 
“McCarthy period” began to blow, the time came 
when, far from attempting to sell subscriptions, the 
fact that we were on its mailing list began to worry 
Mother. It was no longer thrown away with the 
garbage like other newspapers but w: i 
drawers until autumn, then burned bit 
the fall leaves. 

One of the nightmare experiences of my child- 
hood was the trial and electrocution of Julius and 
Ethel Rosenberg, the couple accused of helping ob- 
tain US atomic secrets for the Soviet government. 
‘My parents were convinced that the Rosenbergs were 
scapegoats whose real crimes were being Jews and 
Communists. Their conviction, Mother felt, was in- 
tended to further marginalize all American Commu- 
nists, along with any other groups critical of US 
political and economic structures, for the govern- 
ment wasn't only after “reds” but “pinkos.” The let- 
ters the Rosenbergs sent totheir children from prison 
were publishedin The Daily Worker, and these Mother 
read tomy brother and me. How we weptthe morning 
after their death as she read the press accounts of 
their last minutes of life. 

Music was part of our upbringing. Mother hadn't 
much ofa voice, but from time to time sang with great, 
feeling such songs as “This Land is Your Land,” “Joe 
Hill” and “The Internationale” with its line, “Arise ye 
prisoners of starvation, arise ye wretched of the 
earth, for justice thunders condemnation, a better 
world’sin birth.” Onoursmall wind-up 78rpm record 
player, we played records of Paul Robeson, the Weav- 
ers, Burl Ives (who was a bit to the left in those days), 
and, of course, Pete Seeger. From these recordings I 
also learned many spirituals. The music of the black 
chureh was the one acceptable source of religion in 
the American left. [sometimes heard spirituals when 
I walked slowly past a nearby black church. 

Despite my mother’s alienation from religion, she 
missed the Methodist Church in which she had been 
raised. During the weeks surrounding Easter and 
Christmas, her religious homesickness got the best of 
her and so we attended services, sitting up in the 
church balcony. One year she sent my brother and me 
to the church’s summer school. While this was a help 
for her as a working mother (she was a psychiatric 
social worker at a mental hospital), I have no doubt 
she hoped my brother and I would soak up the kind 
of information about the deeper meaning of life that, 
she had received as a child. 
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‘The minister of the church, Roger Squire, was an 
exceptional man whose qualities included a gift for 
noticing people in balconies and connecting with 
children. His occasional visits to our house were 
delightful events. Only as an adult did it cross my 
mind how remarkable it was that he would make it a 
point to come into our neighborhood to knock on the 
kitchen door of a home that contained not church- 
goers but a Communist. 

One of the incidents that marked me as a child 
was the hospitality of the Squire family to two young 
women from Hiroshima and Nagasaki who had sur- 
vived the nuclear bombing but were badly scarred. 
American religious peace groups had brought them 
and others to the United States for plastic surgery 
and found them temporary homes in and near New 
York City —not an easy undertaking for the hosts in 
the fifties when the word “peace” was almost a syn- 
onym for “Communism” and when many people had 
no desire to think about, not to say see with their own 
eyes, what American nuclear bombs had done to 
actual people. In fact, Icould only guess at the results 
myself, as the two women were draped with veils of 
silk. Ihad an idea of faces partly melted. Through the 
Squires’ guests, I learned about the human cost of 
war and the effects of nuclear weapons, and through 
the Squire family I had asturdy idea of whatit meant 
to conform one’s life to the Gospel rather than to 
politics and the opinions of neighbors. 

Yet the Methodist Church as such didn’t excite 
me. While I prized Rev. Squire and enjoyed the jokes 
he sprinkled within sermons to underline his points, 
long-time sitting was hard work for a child. I felt no 
urge to be among those being baptized. Neither was 
I won over by the nearby Dutch Reformed Church 
which for some forgotten reason I attended for a few 
weeks or months and which I remember best for its 
unsuccessful attempt to get me to memorize the Ten 
Commandments. 

‘The next big event in my religious development 
was thanks to a school friend inviting me to his 
church in Shrewsbury. It was among the oldest 
buildings in our region, its white clapboard scarred 
with musket balls fired in the Revolutionary war. 
‘The blood of dying soldiers had stained the church’s 
pews and floor, and though the stains could no longer 
be seen, it stirred me to think about what had hap- 
pened there. 

What engaged me still more was the form of 
worship, which was altar— rather than pulpit— 
centered. It was an Episcopal parish in which sacra- 
ments and ritual activity were the main events. 
(Being a parent has helped me realize that ritual is 


something that children naturally like; for all the 
experiments we make as children, we are born con- 
servatives who want our parents to operate in pre- 
dictable, patterned, reliable ways. We want meals to 
be on the table at a certain time and in a specific way, 
and in general like to know what to expect. We want 
the ordinary events of life to have what I think of now 
as liturgical shape.) 

The parish was “high church” — vestments, aco- 
lytes, candles, processions, incense, liturgical sea- 
sons with their special colors, fast times, plain chant, 
communion every Sunday. I got a taste of a more 
ancient form of Christianity than I had found among 
Methodists. I loved it and for the first time in my life 
wanted not just to watch but to be part ofit. It was in 
this church that, age nine or ten, I was baptized. I 
became an acolyte (thus getting to wear a bright red 
robe with crisp white surplice ) and learned to assist 
the pastor, Father Lavant, at the altar. I learned 
much of the Book of Common Prayer by heart and 
rang a bell when the bread and wine were being 
consecrated, In Sunday school after the service I 
learned something of the history of Christianity, its 
sources and traditions, with much attention to Greek 
words. I remember Father Lavant writing eucharist 
on the blackboard, explaining it meant thanksgiving, 
and that it was made up of smaller Greek words that 
meant “well” and “grace.” The eucharist was a well 
of grace. He was the sort of man who put the ancient 
world in reaching distance. 

But the friendship which had brought me to the 
church in the first place disintegrated sometime that 
year. I no longer felt welcome in my friend’s car, and 
felt awkward about coming to their church under my 
own steam though it would have been possible to get 
there by bike. 

Perhaps the reason the car-door no longer opened 
to me was political. My friend’s parents probably 
became aware of our family’s political color. Given 
the times, it would have been hard not to know. 

Thad little comprehension of the intense political 
pressures Americans were under, though I saw the 
same anti-communist films and television programs 
other kids saw and was painfully aware that my 
parents were “the enemy” — the people who were 
trying to subvert America though I couldn’t see a 
trace of this happening among the real live Commu- 
nists I happened to know. 

It was about that time that the FBI began to 
openly exhibitits interest in us, interviewing many of 
the neighbors. One day, while Mother was out, two 
FBI agents came into our house and finger-printed 
my brother and me. Such were the times. 
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My father’s arrest in 1952 in St. Louis, where he 
was then living, was page-one news across America. 
Dad faced the usual charge against Communists: 
“conspiracy to advocate the overthrow of the United 
States government by force and violence.” I doubt 
many read this hair-raising assembly of phrases 
closely enough to notice that in fact the accused were 
not being charged with any violent or revolutionary 
actions or even with advocating such activities, but 
with being part of a conspiracy to advocate them. 

The afternoon of Dad’s arrest, my Uncle Charles 
drove up toour house, came to the door, and yelled at, 
my mother while waving a newspaper that had the 
banner headline: TEN TOP REDS ARRESTED IN 
MISSOURI. He stormed off the porch, got back into 
his car, a black Buick, and drove away. I never saw 
him again. Until then he had been a frequent visitor, 
though I was aware Mother took pains to avoid 
political topics when we were with him. 

Dad was to spend half a year in prison before 
being bailed out. Several years passed before the 
charges against him were finally dropped. 

While it was never nearly as bad for dissenters in 
the US as it was in the USSR — no gulag, no 
summary executions, noStalin—nonetheless I have 
come to feel a sense of connection with the children of 
religious believers in Communist countries; they too 
know what it is like to have their parents vilified by 
the mass media and imprisoned by the government. 

‘Though it was bad enough that Dad was in 
prison, I was still more aware of the pressures my 
mother was facing. The FBI had talked with her 
employers. Many Communists were losing or had 
lost their jobs; she took it for granted it would happen 
toheras well. This expectation was a factorin her not 
buying a car until well after my brother and I were 
full-grown, even though we lived pretty far off the 
beaten track. She took the bus to work and back 
again, or found colleagues who could give her a lift. 
When I pleaded with her to get a car, she explained 
we shouldn’t develop needs that she might not beable 
afford in the future. 

Her only hope of keeping her job was to give her 
employers no hook on which to justify dismissal. 
Night after night for years she worked at her desk 
writing case histories of patients with whom she was 
involved. No matter how sick she might be, she never 
missed a day of work, never arrived late, never left 
early. I doubt that the State of New Jersey ever got 
more from an employee than they got from her. And 
it worked. She wasn't fired. 

My religious interest went into recess, Within a 
year or two I was trying to make upmy mind whether 


Iwas an atheist or an agnostic. Idecidedon the latter, 
because I couldn’t dismiss the sense I often had of 
God being real. Like my parents, I loved nature, and 
nature is full of news about God. Wherever I looked, 
whether at ants with a magnifying glass or at the 
moon with a telescope, everything in the natural 
order was awe-inspiring, and awe is a religious state 
of mind. Creation made it impossible to dismiss God. 
But it was a rather impersonal God — God as prime 
mover rather than God among us. 

It wasn’t until 1959, when I was turning 18, that 
I began to think deeply about religion and what God 
might mean in my life. 

‘At the turning point in his life, St. Paul was 
struck blindon the road to Damascus. The equivalent 
moment in my own life is linked to a more prosaic 
setting: Saturday night at the movies. Just out of 
Navy boot camp, I was studying meteorology at the 
Navy Weather School at Lakehurst, New Jersey. The 
film at the base theater happened to be The Nun’s 
Story, based on the autobiography of a young Belgian 
who entered a convent and later worked at a mission- 
ary hospital in the African Congo. In the end, the nun 
(played by Audrey Hepburn) became an ex-nun. 
Conscience was at the heart of the story: conscience 
leading a young woman into the convent and eventu- 
ally leading her elsewhere, but never away from her 
faith, I later discovered the film was much criticized 
in the Catholic press for its portrayal both of loneli- 
ness and of the abuse of authority in a religious 
community. 

If it had been Hollywood's usual religious movie 
of The Bells of St. Mary’s variety, it would have had 
no impact on my life. But this was a true story, well- 
acted and honestly told, and without a happy ending, 
though in the woman's apparent failure as anun one 
found both integrity and faith. Against the rough 
surface of the story, Ihad a compelling glimpse of the 
Catholic Church withits rich and complex structures 
of worship and community. 

‘After the film I went for a walk, heading away 
from the buildings and sidewalks, It was a warm, 
clear August evening. Gazing at the stars, I felt an 
uncomplicated and overwhelming happiness such as 
Thad never known. This seemed to rise up through 
the grass and to shower down on me in the starlight. 
felt I was floating on God's love like a leaf on water. 
Iwas deeply aware that everything that is or was or 
ever will be is joined together in God. For the first 
time in my life, the blackness beyond the stars wasn't, 
terrifying. 

I didn’t think much about the film itself that 
night, except for a few words of Jesus that had been 


read to the novices during their first period of forma 
tion and which seemed to recite themselves within 
meas I walked: “If you would be perfect, go, sell what 
you have, and give it to the poor, and you will have 
great treasure in heaven, and come, follow me.” 

I went to sleep that night eager to go to Mass. I 
knew I wanted to be a Christian and was strongly 
drawn to Catholicism. 

The next morning I went to a nearby Catholic 
church but found the Mass disappointing. I felt like 
an anthropologist observing a strange tribal rite. I 
had only a vague idea what was happening. There 
seemed little connection between the priest and the 
congregation. Most of the worship was in mumbled, 
hurried, automatic Latin, except for the sermon, 
which probably I would have preferred had it been in 
Latin. People in the pews seemed either bored or 
were concentrating on their rosaries. At least they 
knew when to sit, stand, and kneel. I struggled 
awkwardly to keep up with them. At the end of Mass, 
there was no exchange of greetings or further contact 
between people whohad been praying together. Catho- 
lic worship seemed to have all the intimacy of super- 
market shopping. 

Still resolved to become a Christian, I started 
looking for a church where there was engagement 
and beauty and at least something of what I had 
hoped to find in Catholicism. The Anglo-Catholic 
segment of the Episcopal Church, which I had begun 
to know as a child, seemed the obvious choice, and it 
happened that another sailor at the Weather School 
had been part of a high church parish. He shared his 
Book of Common Prayer with me and in the weeks 
that followed we occasionally read its services of 
morning and evening prayer together. 

‘After graduating, I spent a two-week Christmas 
leave in an Episcopal monastery on the Hudson 
River, a joyous experience in which I thought I had 
found everything I was hoping for in the Catholic 
Church: liturgy, the sacraments, and a religious 
community that combined prayer, study and service. 
Stationed with a Navy unitat the Weather Bureau in 
Washington DC, I joined a local high church Episco- 
pal parish, St. Paul’s, which the monks had told me 
about. 

‘Those months were full of grace. So why am I not 
writing an essay on “Why I am an Episcopalian”? One 
piece of the answeris that I had never quite let go of the 
Catholic Chureh. I could never walk past a Catholic 
church without stopping in to pray. A hallmark of the 
Catholic Church was that the Blessed Sacrament was 
reserved onornear thealtarawaiting anyone whocame 
in. Its presence meant this wasn'tjusta room thatcame 


tollfe from time to time but a place where many of the 
curtains that usually hide God were lifted, even if you 
were the only person present. The doors of Catholic 
churches always seemed open. 

‘Another factor were books that found their way 
into my hands — Thomas Merton's autobiography, 
The Seven Storey Mountain, G.K. Chesterton's 
Orthodoxy, and The Long Loneliness by Dorothy Day, 
founder of the Catholic Worker movement. 

‘There were negative elements as well. One of 
these was an experience at the Episcopal monastery 
T occasionally visited. On the last day of an Easter 
stay one of the monks asked to see me. Once in the 
visiting room, he pulled me into a closet and em- 
braced me. I struggled free and left the monastery in 
great confusion. Back in Washington, I wrote to the 
prior of the community, telling him what had hap- 
pened. His reply wasn’t helpful. He mighthave pointed 
out that monks, like everyone else, suffer loneliness 
and have sexual longings of one sort or another and 
sometimes don't manage it very well. Rather, he said 
that homosexuality was often an indication of a 
monastic vocation, As my own sexual orientation was 
of the more common variety, I wondered if the prior 
meant I wasn't the right sort of person to be visiting. 
After his letter, I had no desire to return. The expe- 
rience underscored my growing doubts about re- 
maining in the Episcopal Church. 

Yet Istill had reservations about becoming Catho- 
lic and so began to explore the varieties of Christian- 
ity in Washington, visiting every sort ofchurch, black 
and white, high and low. Among them was a Greek 
Orthodox cathedral, butit seemed acool, unwelcoming 
place; I sensed one had to be Greek to be a part of it. 
T returned several times to the black church on the 
‘campus of Howard University, a friendly place with 
wonderful singing, but felt that, as a white person, I 
would always be an outsider. If [could have changed 
skin color by wishing, I would have turned black in 
the Howard chapel. 

As the weeks went by I came to realize that the 
Catholic churches I so often stopped in to pray were 
places in which I felt an at-homeness I hadn't found 
anywhere else. On November 26, 1960, after several 
months of instruction, I was received into the Catho- 
lic Church. 

What had most attracted me to Catholicism was 
the Liturgy. Though in some parishes it was a dry, 
mechanical affair, there were other parishes where 
the care taken in every aspect of worship was pro- 
found. While for some people worship in an ancient 
language is a barrier, in my own case I came to love 
the Latin. I was happy to be participating in a 


language of worship that was being used simulta- 
neously in every part of the world and which also was 
abridge of connection with past generations. learned 
many Latin prayers by heart, especially anything 
that could be sung, and still sing Latin prayers and 
hymns. “To sing is to pray twice,” one of the Church 
Fathers says. How true! 

In the early stages of liturgical change following 
the Second Vatican Council, I felt a complex mixture 
of expectation and anxiety. Despite my private love 
of Latin, I could hardly disagree with the many 
arguments put forward for scrapping it. Ididn’t want 
to hang onto what apparently got in the way for 
others. 

‘The Englishing ofthe Liturgy was, unfortunately, 
not carried out by poets. We ended up with the 
English language inits flattest state. We lost not only 
Latin but Gregorian chant, a great pity. Most of the 
music that took its place was pedestrian at every 
level, fit for shopping malls and Disneyland, The 
sand blasting had also removed incense. The body 
language of prayer was in retreat. The holy water 
fonts were dry. Many bridges linking body and soul 
were abandoned. 

Yet, again like most Catholics, I uttered few 
words of complaint. I knew that change is not a 
comfortable experience. And I thought of myself as a 
modern person; I was embarrassed by my difficulties 
adjusting to change. Also Thad no sense of connection 
with those who were protesting the changes. These 
tended to be the rigid Catholics of the sort who were 
more papal than the Pope. (I had never been at- 
tracted to that icy wing of Catholicism that argued 
one must be a Catholic, and a most obedient Catholic, 
in order to be saved.) 

If one has experienced only the modern “fast- 
food” liturgy of the Catholic Church, perhaps the 
typical modern Mass isn't so disappointing. But for 
me there was a deep sense of loss. For many years I 
often left Mass feeling depressed. 

All this said, there was a positive side to Catholi- 
cism that in many ways compensated for what was 
missing in the Liturgy. For all its problems, which no 
church is without, the Catholic Church has the 
strength of being a world community in which many 
members see themselvesas being on the same footing 
as fellow Catholics on the other side of the globe; in 
contrast many Orthodox Christians see their church, 
even Christ, primarily in national terms. The Catho- 
lic Church also possesses a strong sense of co-respon- 
sibility for the social order, and a relatively high 
degree ofindependence from al political and economic 
structures. 


This aspect of the Catholic Church finds expres- 
sion in many structures. I joined one of these, the 
Catholic Worker movement, after receiving a consci- 
entious objector discharge from the Navy in 1960. 

Founded by Dorothy Day in 1933, the Catholic 
Worker is well known for its “houses of hospitality” — 
places of welcome in run-down urban areas where 
those in need can receive food, clothing, and shelter. 
It is a movement not unlike the early Franciscans, 
attempting to live out the Gospels in a simple, literal 
way. Jesus said to be poor; those involved in the 
Catholic Worker struggle to have as little as possible. 
Jesus said to do good to and pray for those who curse 
you, tolove your enemies, to put away the sword; and 
Catholic Workers try to do this as well, refusing to 
take part in war or violence. The Catholic Worker 
view of the world is no less critical than that of the 
Prophets and the Gospel. There was a remarkable 
interest in the writings of the Church Fathers. One 
often found quotations from St. John Chrysostom, St. 
Gregory Nazianzen, Saint Basil and other voices of 
the early Church in the movement's widely read 
publication, The Catholic Worker. 

Tfound in Dorothy Day a deep appreciation of the 
richness and way of worship of the eastern Church. 
She also had a special love for Russian literature, 
most of all the work of Dostoyevsky. At times she 
recited passages from The Brothers Karamazov that 
hadshaped her understanding of Christianity; mainly 
these had todo with the saintly staretz Father Zosima 
(a figure modeled in parton the staretz Father Amvrosi 
who was canonized by the Russian Church in 1988) 
and his teaching on active love. Dorothy inspired me 
to read Dostoyevsky. It was Dorothy who first took 
me into a Russian Orthodox Church, a cathedral in 
upper Manhattan where I met a priest who, many 
years later, I was to meet again in Moscow, Father 
Matvay Stadniuk. (In 1988 he launched the first 
public project of voluntary service by Church mem- 
bers since Soviet power had launched its war on 
religion.) Ata Liturgy she took me to I first learned 
to sing the Old Slavonic words, “Gospodi pomiloi” — 
Lord have mercy, the main prayer of Orthodoxy. 

One evening Dorothy brought me toa Manhattan 
apartment for meeting of the Third Hour, a Christian 
ecumenical group founded by a Russian emigré, 
Helene Iswolsky. The conversation was in part about 
the Russian word for spirituality, dukhounost. The 
Russian understanding of spiritual life, it was ex- 
plained, not only suggests a private relationship 
between the praying person and God but has pro- 
found social content: moral capacity, social responsi- 
bility, courage, wisdom, mercy, a readiness to for- 
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give, a way of life centered in love. Much of the 
discussion flew over my head. At times I was more 
attentive to the remarkable face of the poet W.H. 
Auden, a member of the Third Hour group. I recall 
talk about iurodivi, the holy fools who revealed Christ, 
in ways that would be regarded as insanity in the 
west, and stralniki, those who wandered Russia in 
continuous pilgrimage, begging for bread and recit- 
ing with every breath and step the silent prayer, 
“Lord Jesus Christ, Son of the God, have mercy on 
me, a sinner.” 

One of the people Dorothy was in touch with was 
the famous Trappist monk and author, Thomas 
Merton, whose autobiography, The Seven Storey 
Mountain, had been a factor in my becoming a Catho- 
lic. Through Dorothy I came to be one of his corre- 
spondents and later his guest at the Abbey of Our 
Lady of Gethsemani in Kentucky. Besides many 
letters, Merton used to send me photographs of Rus- 
sian and Greek icons. Icons had played an important 
part in his conversion to Christianity and, as I was to 
discover in writing a book about him, in his continu- 
ing spiritual life. 

Thanks to Merton and Dorothy Day, I was more 
aware than many western Christians of the eastern 
Church, but Orthodoxy seemed to me more an ethnic 
club than a place for an American with a family tree 
whose roots stretched from Ireland to the Urals, 
more a living museum than a living Church. My eyes 
were slow in opening to icons. While the music in 
Russian churches was amazingly beautiful, Ortho- 
dox services seemed too long and the ritual too 
ornate, I was ina typical American hurry about most, 
things, even worship, and had the usual American 
aversion to trimmings. Orthodoxy seemed excessive. 

‘As much of my life has been spent editing peace 
movement publications, onemightimagine such work 
would have opened many east-west doors for me. 
Ironically, however, through most of the Cold War 
the peace movement in the United States was no- 
table for its avoidance of contact with the Soviet 
Union. Perhaps because we were so routinely ac- 
cused of being “tools of the Kremlin,” peace activists 
tended to steer clear of the USSR and rarely knew 
more about it than anyone else. Even to visit the 
Soviet Union was to be convicted of everything the 
Reader's Digest had ever said about KGB direction of 
peace groups in the west 

In the spring of 1982, after five years heading the 
staff of the International Fellowship of Reconcilia- 
tion in Holland, I was on a speaking trip that took me 
to twenty American cities. At the time the Nuclear 
Freeze movement was gathering strength. It 


advocated a bilateral end tonuclear testing, freezing 
the manufacture of nuclear weapons, and halting 
development of new weapons systems. Millions of 
people, both Democrat and Republican, supported 
the Freeze. Yet Icame back to Holland convinced that 
its prospects for success were slight. 

‘The Freeze, like many peace campaigns during the 
Cold War, was built mainly on fear of nuclear weapons. 
Practically nothing was being done to respond to rela- 
tionship issues or fear of the Soviet Union. All that was 
needed was one nasty incident to burst the balloon, and 
that came when a Soviet pilot shot down a South 
Korean 747 passenger plane flying across Soviet air 
space. The image of the west facing a barbaric and 
ruthlessenemy wasinstantly revived. The Freeze move- 
ment crashed with the 747 jet. 

The trip brought home to me that both in the 
peace movement and in the military, we in the west 
knew more about weapons than the people at whom 
the weapons were aimed. I began to look for an 
opportunity to visit the Soviet Union. 

At the time it wasn’t easy to find an opening. The 
Soviet Union was at war in Afghanistan, an event 
sharply condemned by the organization I was work- 
ing for. A seminar we had arranged in Moscow was 
abruptly canceled on the Soviet side. An editor of 
Izvestia whom I met in Amsterdam candidly ex- 
plained that Kremlin was guarding itself from west- 
ern pacifists unveiling protest signs in Red Square. 

In October 1983, a few representatives of the 
International Fellowship of Reconciliation met sev- 
eral leaders of the Christian Peace Conference for a 
dialogue on the subject of “Violence, Nonviolence and 
Liberation.” We met in Moscow in an old wooden 
building used at that time by the External Church 
Affairs Department of the Russian Orthodox Church. 

‘The meeting would have been useful no matter 
where it had happened. But for me it had an unex- 
pected spiritual significance because it was in Rus- 
sia. I experienced a particular sense of connection 
with the Russian Orthodox believers and longed to 
have the chance for more prolonged contact. 

A year later I was back in Moscow for another 
meeting, The discussion this time was less engaging 
—the exchange (sadly not dialogue) was mainly with 
hardline Communists in the Soviet Peace Commit- 
tee. For me the primary significance of the trip was 
the contact with Orthodox believers. 

‘The high point was the Liturgy at the Epiphany 
Cathedral. This isn’t one of the city’s oldest or most 
beautiful churches, though it has an outstanding 
choir. The icons, coming from the eighteenth and 
nineteenth centuries, were a far cry from Rublev and 


‘Theofan the Greek. And yet being in that throng of 
devout worshippers was a more illuminating experi- 
ence than I have had in far more beautiful churches. 
‘The place became beautiful for me simply because it, 
was such a grace to be there. 

‘The church was crowded as a church in the west 
would be only on a major feast day. As is usual in the 
Russian Orthodox Church, there were no pews. There 
were a few benches and chairs along the walls for 
those who needed them, but I found it freeing to be on 
my feet. Though at times it was uncomfortable to be 
standing up for so long, being upright made me more 
attentive. It was like a move from the bleachers to the 
field. (I'd like one day tolearn how chairs and benches 
made their way into churches. Is it connected with 
the Reformation’s re-centering of services around the 
sermon? Perhaps it happened when people got bored.) 

I was fascinated by the linking together of spiri- 
tual and physical activity. Making the sign of the 
cross and halfbows were ordinary elements ofprayer. 
Orthodox believers seemed to cross themselves and 
bow almost continually. I was reminded of the pat- 
terns the wind makes blowing across a field of wheat 
as I watched the rippling of bowing heads in the 
tightly packed congregation. 

All the while two choirs, in facing balconies on 
either side of the huge cupola, were singing. For the 
Creed and Our Father, the congregation joined with 
the choirs, singing with great force. 

At first I stood like a statue, though wanting todo 
what those around me were doing. It seemed so 
appropriate for an incarnational religion tolink body 
and soul through these simple gestures. It must have 
taken me most of an hour before I began to pray in the 
Russian style. 

‘The sense of people being deeply at prayer was as 
tangible as Russian black bread. I felt that if the 
walls and pillars of the church were taken away, the 
roof would rest securely on the prayers of the congre- 
gation below. I have very rarely experienced this 
kind of intense spiritual presence. In its intensity, 
though there are many superficial differences, I can 
only compare it to the black church in America. 

The experience led me to write Pilgrim to the 
Russian Church (available from the Bookservice; see 
pg. 43), a book which required a number of Russian 
trips; on one of these I was joined by my wife, Nancy. 

Inthe course of my travels Icame to love the slow, 
unhurried tradition of prayer in Orthodoxy, deeply 
appreciating its absent-mindedness about the clock. 
The Liturgy rarely started on time, never ended on 
time, and lasted two or three hours, still longer on 
great feasts. I discovered that Orthodox believers are 


willing to give to worship the kind of time and 
devotion that Italians give to their evening meals. 

I became increasingly aware of how deep and 
mindful is Orthodox preparation for communion, 
with special stress on forgiveness of others as a 
precondition for reception of the sacrament. 

I enjoyed watching confession 
in Orthodox churches. The peni- 
tentand priest weren’t tucked away 
in closets but stood in front on the 
iconostasis, faces nearly touching. 
‘There is a tenderness about it that 
never ceases to amaze me. (While I still don’t find 
confession easy, I don’t envy those forms of Chris- 
tianity that do without it.) 

Iquickly came to appreciate Orthodoxy for taking 
literally Jesus’ teaching, “Let the children come tome 
and hinder them not.” In our Catholic parish in 
Holland, our daughter Anne had gone from confusion 
and hurt to pain and anger after many attempts to 
receive communion with Nancy and me. She hadn't 
reached “the age of reason” and therefore couldn't 
receive the instruction considered a prerequisite to 
sacramental life. But a child in an Orthodox parish is 
at the front of the line to receive communion. 

Tcame toesteem the married clergy of Orthodoxy. 
While there are many Orthodox monks and nuns and 
celibacy is an honored state, I found that marriage is 
more valued in Orthodoxy than Catholicism. Sexual 
discipline is taken no less seriously, yet one isn't left 
feeling that the main sins are sexual. 

I came to cherish the relative darkness that is 
usual in Orthodox churches, where the main light 
source is candles. Candle light encourages a climate 
of intimacy. Icons are intended for candle light. 

Praying with icons was an aspect of Orthodox 
spirituality that opened its doors to us even though 
we weren't yet Orthodox. During a three-month sab- 
batical in 1985 when we were living near Jerusalem, 
we bought a small Russian Viadimirskaya icon of 
Mary and Jesus and began praying before it. The icon 
itself proved to be a school of prayer. We learned 
much about prayer by simply standing in front of our 
icon. 

All the while Nancy and I were continuing our 
frustrating search for a Catholic parish that we could 
be fully a part of in our Dutch town. 

Onthe one hand there were parishes that seemed 
linked to the larger Church only by frayed threads; 
parishes were abandoning rituals, traditions and 
lines of connection which seemed to us worth pre- 
serving, and going their own way. There were other 
parishes that, in ritual life, were clearly part of a 
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larger church but where there was no sense of wel- 
come or warmth. 

Finally Nancy and I became part of a parish 
where, by joining the choir, we felt more a part of a 
church community. But we were far and away the 
youngest members of the choir and still felt apart. 
None ofour children were willing tocome. 

How we envied Russian Orthodox 
believers! Oddly enough it didn’t occur to 
me that there might be a similar quality 
of worship in Orthodox churches in the 
west. I thought that Orthodoxy was like 
certain wines that must be sipped at the vineyard. I 
also had the idea that Russian parishes in the west 
must be filled with bitter refugees preoccupied with 
hating Communists. 

‘Then in January 1988, at the invitation of Father 
Alexis Voogd, pastor of the St. Nicholas of Myra 
Church in Amsterdam, Nancy and I took part in a 
special ecumenical service to mark the beginning of 
the Russian Orthodox Church’s Millennium celebra- 
tion: a thousand years since the baptism of the 
citizens of Kiev. Catholics, Protestants and Ortho- 
dox, we were packed into the tiny church for aservice 
that was a hodge-podge of speeches by clergy from 
various local churches interspersed with beautiful 
Russian hymns sung by the parish choir. 

If it was just that ecumenical service, perhaps we 
might not have returned. But at the reception in the 
parish hall that followed, we were startled to experi- 
ence a kind of interaction that I had rarely found in 
any church in any country, not to say in prudent, 
restrained, understated Holland. 

Walking to the train station afterward, we de- 
cided tocome back and see what the Liturgy was like. 
The following Sunday we discovered it was every bit 
as profound as it was in Russia. And that was that. 
We managed only once or twice to return to Mass in 
our former Catholic parish. Before a month had 
passed we realized that a prayer we had been living 
with a long time had been answered: we had found a 
church we wholeheartedly could belong toandcouldn’t 
bear not going to even if it meant getting out of bed 
early and travelling by train and tram to Amsterdam 
every week. 

On Palm Sunday 1988, I was received into the 
Orthodox Church; Nancy made the same step on 
Pentecost. 

Inmany waysit wasn’t such abigstep from where 
we had been. Orthodoxy and Catholicism have so 
much in common: sacraments, apostolic succession, 
the calendar of feasts and fasts, devotion to the 
Mother of God, and much more. Yet in Orthodoxy we 


togive 


found an even deeper sense of connection with the 
early Church and a far more vital form of liturgical 
life. Much that has been neglected in Catholicism 
and abandoned in Protestant churches, especially 
confession and fasting, remain central in Orthodox 
life. We quickly found what positive, life-renewing gifts 
they were, and saw that they were faring better in a 
climate that was less legalistic but more demanding. 


A postscript: The religious movement in my life, 
which from the beginning was influenced by my 
parents, also influenced them. While neither fol- 
lowed me into Catholicism or Orthodoxy, in the early 
sixties my mother returned to the Methodist Church 
and remains much a part of her church to this day; 
she had resigned from the Communist Party at the 
time the Soviets put down the Hungarian uprising. 
Despite her age and failing eyesight, she continues in 


her struggle for the poor, much to the consternation 
of local politicians and bureaucrats. While my father 
never left “the Party” (to the end of his life he wore 
rose-colored glasses when looking at the USSR), he 
eventually became a Unitarian. He enjoyed the joke 
about Unitarians believing at most in one God. In the 
last two decades of his life he was especially active in 
developing low-income and inter-racial housing 
projects in California. A cooperative he helped found 
in Santa Rosa was singled out for several honors, 
including the Certificate of National Merit from the 
US Department of Housing and Urban Development. 
Always deeply supportive of my religious commit- 
ment, I recall with particular happiness hearing him 
reading aloud tomy step-mother from my book, Pilgrim 
to the Russian Church. On his death bed in the spring 
of 1990, he borrowed the crucifix I normally wear 
around my neck. It was in his hands when he died. 


“Tradition is democracy extended through time, a suffrage so universal 
that it includes not only the living but the dead... Tradition gives the 
vote not only to ourselves but to our ancestors.” 


Reading these words by G.K. Chesterton in 
Orthodoxy thirty years ago, when I was new to 
Christianity and gradually becoming a Roman Catho- 
lic, I rejoiced at the realization that an ancient 
Church was as exciting as an ancient forest. Raised 
in a culture that worshipped newness and youth, I 
was beginning to appreciate those mystical explorers 
who went before me, mapping the geography of 
spiritual life, choreographing ritual, creating reli- 
gious art and music. 

In those days the Catholic liturgy was in many 
respects as it had been for centuries. While Low Mass 
was typically a quiet babble of hurriedly whispered 
prayer at which the congregation was asilent choir of 
witnesses, High Mass was often arevelation ofbeauty: 
priests celebrating in elaborate eucharistic vestments 
which had their origins in the clothing of imperial 
Rome, clouds of intoxicating incense rising from 
brass censers swinging with sleigh-bell sounds, whole 
congregations responding in Latin, choirs singing 
Gregorian chant that blew away modern music. Such 
Masses had the taste of eternity: the rituals so radi- 
cally out of fashion that the curtains were lifted 
between past and present. Many received commun- 
ion, though it was by no means automatic. Confes- 
sion was a significant element of preparation and 
was often a healing experience. 

Unfortunately Mass wasn'talways that good. Many 
priests went through the motions mindlessly with occa- 
sional glances at their watches. The decay religious art 


3 


had suffered, especially in the counter-Reformation 
period, scarred many churches, undermining the as- 
ceticism of the Liturgy. In many parishes, communion 
lines were short and the confessional a place in which 
condemnation outweighed forgiveness. 

Remembering the old Liturgy and its environ- 
ment at its worst rather than its best, I joined in the 
general chorus of approval when the changes insti- 
tuted by the Second Vatican Council were intro- 
duced. At last Catholicism had arrived in the modern 
world. The words “new” and “improved” had been 
stamped not only on boxes of detergent but even on 
the Mass. In the decade following, I gradually be- 
came part of a new Catholic sub-culture that pushed 
liturgical experimentation still further, adding and 
subtracting from the ritual and calendar as if playing 
with a box of Legos. 

‘Now a quarter century has passed. Several years 
ago I became Orthodox, joining a Church in which 
there has been no substantial change in liturgical 
practice in centuries. Even the few areas of change 
are of a kind that has to do with tradition — such as 
each Orthodox Church building its Liturgy on the 
local language. But whether among Eskimos on the 
Aleutian islands in Alaska, Ugandans in central Africa, 
or Buryats beyond Lake Baikal in Siberia, the ritual is 
everywhere the same as it was a millennium ago. 

What led me and so many others in recent years 
to make our religious home in a section of Christian- 
ity that many still regard as a kind of museum? 


‘Time. Orthodoxy is generous with time. An hour 
is never enough for collective worship. An h 
achalf to two hours is common; in Russi: 
stretch to three hours. On Pascha (Easter 
is normal, from before midnight until dawn. To the 
uninitiated, so many hours in church is torture. But 
to those who have escaped the fast-lane, such 
unhurriedness is bliss. It is much the same with 
public prayer as with a good meal in which the 
cooking and eating take hours. In Orthodoxy there 
no “fast food,” no MacDonalds liturgy. Litanies, sev- 
eral of them very much the same, are sung —every- 
thing is sung — in a most inefficient way, while we 
endlessly sing back, “Lord, have mercy.” Why so 
much repetition? For the same reason that we are so 
inefficient in other crucial actions: eating, love- 
making, long walks—all those preferred activitiesin 
which the same actions and motions are repeated 
over and over again. 

‘The time one enters in Orthodoxy doesn't tick. It 
used tobe I would glance at my watch, but as months 
and then years passed, the strangeness became less 
strange, my preoccupation with keeping track of time 
evaporated. Time in church became something like 
time walking along the banks of a stream in the 
mountains. 

Orthodox time isn't box-shaped. We are used to 
events that start at precise moments, “on time,” 
going on as a light switch goes on and maintaining a 
certain steady velocity, and then, again “on time,” go 
off with an almost audible click. In Orthodoxy the 
Liturgy starts when confessions end and never on 
time. The transition into the Liturgy is like the rising 
ofa wave or the slowly intensifying light ofdawn. The 
Liturgy ends in a similar way, the time varying, the 
wave receding. 

‘The re-integration of spiritual and physical 
activity. We live in a society in which the connection 
between physical and spiritual activity is often cut, 
not leastin church. Ourspiritual lifeis often all in the 
head. Our bodies seem paralyzed. 

In both east and west, there used to be neither 
chairs nor pews in church. The main posture of 
prayer was to stand. In the west, chairs were intro- 
duced. Chair-makers haven't done nearly so well in 
the east. “Wisdom! Attend!” the deacon sings out 
periodically during the Orthodox Liturgy. Standing 
helps one remain attentive. Standing is also freer — 
one isn't boxed in. Once you get used to it, it is a 
release from prison for children and better for adults, 
though there are a few benches for those who need 
them as well as the freedom to wander outside the 
church for fresh air or a moment of rest. (Seven years 
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ago, when I sought a bishop's blessing for a book I 
wanted to write about the Russian Orthodox Church, 
he warned me that I would have to do much more 
standing than Americans are used to: “The first hour 
is difficult, the second hour painful, but if you last, 
until the third hour, God will give you wings.” It has 
turned out that sometimes I get those wings, other 
times not. In any event I now find myself much 
preferring standing to sitting when I pray.) 

‘The body language of Orthodoxy includes much 
use of the sign of the cross, a wordless amen that 
accompanies not only doxologies to the Holy Trinity 
but many other prayers. Often a small bow is com- 
bined with the action, asmall but significant physical 
gesture of inner reverence. 

The physical activities that accompany prayer 
are numerous. The light that illumines both icons 
and the church comes not from electric lamps but, 
candles, each flame representing an act of prayer. 
The icons themselves are not only looked at but 
kissed. Occasionally the gesture is combined with 
touching the ground or floor — a reminder that the 
feet of Christ walked on this earth. If there is enough 
room it is customary (except on Sunday and during 
the season of Pascha) for believers to prostrate them- 
selves before the gifts on the altar after the consecra- 
tion, The cross held by the priest during the final 
blessing is kissed by everyone. 

‘Again and again, every bridge of the senses is 
used: the breathing in of incense, icons, candlelight 
and radiant eucharistic vestments for the eyes, con- 
stant singing for the ears. 

Preparation for communion. When I started 
visiting churches in Russia, I was surprised that so 
few people received communion. I assumed the Rus- 
sian Church was in the same benighted condition 
that had afflicted Catholicism until Pope Pius X 
began the long process of restoring the laity to full 
participation in the Eucharist. It took several years 
before I came to realize that the short communion 
lines in Russian churches did not necessarily prove 
that the iconostasis was a Berlin Wall between the 
altar and ordinary believers. Rather became aware 
that many Orthodox people spend weeks, sometimes 
months, approaching the chalice. Confession, inten- 
sified prayer, attendance at Vespers the evening 
before receiving communion — these are frequent 
elements in Orthodox eucharistic life. Barring health 
requirements, there is a strict fast in the hours 
preceding communion. (Exceptions occur. Earlier 
this year, on the Feast of the Holy Trinity, I was 
present at the first Liturgy celebrated at 
Akademgorodok near Novosibirsk in Siberia. 


Akademgorodok was a churchless town that was 
founded in the fifties by the Soviet Academy of 
Sciences. In no town in the USSR is there a higher 
proportion of people with graduate degrees. Despite 
the fact that the event was out of doors and under 
heavy rain, with only the altar protected by a tempo- 
rary shelter, hundreds took part in the lengthy ser- 
vice, The atmosphere of the Liturgy was so extraor- 
dinary that, by the time of communion, many ap- 
proached the chalice even though they had not pre- 
pared for it. Chalice in hand, the celebrant heard 
their confessions one by one, each confession ending 
in communion. It was.a day when many whohad once 
been baptized but had long been estranged from the 
Church returned to sacramental life. Many tears — 
tears of both repentance and joy — were mixed with 
the rain,) 

Repentance and forgiveness. Toattempt union 
with Christ while refusing to be reconciled with 
others is to turn the Eucharist into a sacrament of 
disconnection. Response to Jesus’ demand that one 
must be reconciled with others before approaching 
the altar (Matt 5:23) has profoundly influenced Or- 
thodox sacramental life. Especially on Saturday nights 
after Vespers and Sunday mornings before the Lit- 
urgy, there will be many coming to confession. This 
occurs not in a confessional closet but in the front of 
the church, with the priest and penitent standing 
side by side in front of a Gospel book and cross and 
usually before the icon of the Mother of God and the 
Christ child. Often the priest will quietly whisper the 
Jesus prayer as he listens. Typically, the content of 
confession is shaped by the Sermonon the Mount, the 
opening verses of which are known by heart to Ortho- 
dox believers as the Beatitudes (seen as a summary 
ofJesus’ teaching), always sung during Liturgy when 
the Gospel book is carried in procession through the 
congregation. 

In the Russian Church, there is a remarkable 
event that follows the Liturgy on the Sunday before 
Lent begins. Standing before the congregation, the 
priest confesses his sins as pastor and begs the 
forgiveness of those present. If he is married, as is 
usually the case, the first to approach him after the 
deacon is his wife. His confession continues pri- 
vately. She forgives him and then confesses privately 
to him, receiving his forgiveness. One by one each 
member of the church comes to the pastor, and then 
to every other member of the church, continuing the 
process of confession and forgiveness. Forgiveness 
Sunday, as it is called, is one of the immense trea- 
sures of Russian Christianity, profoundly shaping 
the Lenten pilgrimage toward Pascha, and at the 
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same time healing many wounds that have accumu- 
lated during the year in each parish. May Forgive- 
ness Sunday one day become a practice throughout 
the Church. 

‘The place of children. One of the remarkable 
sayings of Jesus was that his adult disciples should 
not impede children who wanted to come to him: “Let 
the children come to me, and do not hinder them.” I 
came to appreciate this teaching more and more as I 
struggled to explain to my young children why they 
were not allowed to receive communion in the several 
Catholic parishes we attended before being absorbed 
into Orthodoxy. How upset, in one case how angry, 
they were to be excluded from communion during the 
early years of their lives. Only in the past decade did 
I come to realize that this custom of western Chris- 
tianity, both Catholicand Protestant, is oflate origin, 
revealing our western preoccupation with achieving 
the “age of reason.” But Christianity is not only for 
the articulate, the intelligent, the educated, but also 
for the newborn, the senile, the slow and forever 
childlike members of society. (Perhaps one could say 
that Orthodoxy is itself a retarded form of Christian- 
ity — that is, slow, not in a hurry, dramatically 
failing to keep up with the times.) In an Orthodox 
church children, even very young ones, have a par- 
ticularly privileged place. More important, they may 
be the only weekly communicants. The Church sees 
them as not yet having become enemies to them- 
selves, unlike those of us who have clearly reached 
the age of reason. 

Aclimate of compassion. Sometimes I describe 
Orthodoxy and Catholicism as being like similar 
highways except that the Orthodox road is without 
police cars. Oddly enough, the Orthodox trafficmoves 
more slowly despite the absence of police. It is a 
difference less in doctrine and ecclesiastical struc- 
ture (Orthodoxy lacks a Holy Office) than climate. 
‘The climate of Orthodoxy has about it the sweet smell 
of God's mercy. 

One sees this in areas where precept is similar 
but pastoral practice different. Like Catholicism, 
Orthodoxy emphasizes marriage as an indissoluble 
sacramental union, yet the Church will bless second 
and even third marriages. Nor does the process 
require a remote bureaucratic mechanism resulting 
in an annulment sealed in Rome, but occurs in the 
intimate pastoral framework of the parish and diocese. 

Conciliarity. The western word for the central 
church of a diocese is cathedral, from the Latin word 
for chair: literally the place where the bishop sits. In 
Russian, the equivalent word is sobor, from the word 
for council. The cathedral’s decisive function is to 


provide a place for councils. At council the bishop presides but 
does not rule. Just as the Holy Spirit at Pentecost descended on 
the disciples gathered in the Upper Room, so does the Holy 
Spirit speak to the Church not through individual bishops or 
even through assemblies of clerics but through Councils where 
representatives of the Church — both clerical and lay — are 
gathered together. No bishop in Orthodoxy, including the Ecu- 
menical Patriarch of Constantinople, has an authority similar 
to that which was gradually acquired by the Bishop of Rome. 
While Orthodoxy is quite willing to concede to Peter's heir the 
highest place of honor, it sees no bishop as having a role similar 
to that of a monarch or autocrat. Rather it sees its bishops as 
members of the community of believers who have special pasto- 
ral tasks, but who are not uniquely equipped to discern the voice 
of the Holy Spirit. 

‘The masculine-feminine balance. While our whole soci- 
ety is scarred by male chauvinism, I find a better balance 
between the masculine-feminine polarities in Orthodoxy. This 
is so despite the fact that men and women are not seen as 
playing interchangeable parts, Perhaps it has to do with 
conciliarity; both men and women participate in Church Coun- 
cils. Perhaps it is because the great majority of pastors are (as 
were the Apostles) married: celibacy is revered but isn’t a pre- 
condition for priesthood. There is also the fact that women 
normally play crucial roles in parish leadership. Perhaps the 
difference alsois influenced by devotion to Mary, the Theotokos, 
the God-bearer, whose icons and feast-days shine so brightly in 
Orthodox life. 

Restoring western Christianity. Despite the many heavy 
blows that have been suffered in the Orthodox world, the 
eastern Church has experienced much less division than oc- 
curred within western Christianity. There was no Reformation 
or Counter-Reformation, nor further splintering of churches, 
which eventually estranged so many in the West from the 
Church in all its segments, so many of which seemed as 
merciless as sword-wielding armies 

‘The division of the eastern and western Church occurred so 
many centuries ago that the eastern Church was nearly forgot- 
ten in the West. Time passed. Our western churches changed 
dramatically, not necessarily for the better. Now we are in the 
early decades of the rediscovery of our relatives, fellow mem- 
bers of the Body of Christ who at first may impress us as being 
living relics. Yet now they are beginning to open certain doors 
of renewal for usas we struggle to overcome the aridity we often 
suffer within the western Church. Increasingly we find repro- 
ductions of Orthodox icons in western parishes and homes, seen 
not as primitive paintings but rather as places in which we can 
pray more easily. What we find in the east we find in the west, 
but in the west it has been buried, like good frescoes which were 
painted over by poor frescoes until we were so appalled at the 
graceless art on the walls that we only wanted to paint the 
corrupted walls white. Now what was lost or plastered over 
begins to come back to life. It is a kind of Pascha that promises 
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much for Christianity in both east and 
west. An ancient estrangement is ending. 
What a joy it would be if, during the first 
Pascha of the coming Millennium, multi- 
tudes of Christians east and west could 
sing with one voice and one heart the 
Resurrection hymn, “Christ is risen from 
the dead, trampling down death by deat! 
and upon those in the tomb bestowing life.” 
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THE LIFE AND SUFFERING OF THE HOLY VIRGIN ST. CECILIA 
AND HER COMPANIONS VALERIAN, TiBURTIUS AND MAXIMUS. 
Wuose Memory THE HoLy CHurcH CELEBRATES ON THE 22ND Day or NOVEMBER 


‘The holy virgin Cecilia was born in Rome of honorable and 
wealthy parents. Having heard the preaching of the gospel, she 
believed in Christ and became inflamed with love for Him. She 
decided not to marry, but to preserve her virginity for the immacu- 
late bride, Christ God. Against her will, her parents betrothed her 
toa noble pagan by the name of Valerian. They were made to wear 
precious clothing with golden decorations. She, however, wore a 
coarse hair-shirt under her precious clothing, and within her heart 
was love for Christ. She fervently prayed to Him that he would 
preserve her pure and free from the marriage bonds. When the 
wedding day arrived and the merriment had begun, she sighed from 
the depth of her grief-stricken 
heart and cried out to the Lord 
these words of the Psalmist: Let 
my heart be blameless in Thy 
statutes, that I may not be put to 
shame. (18:80) Zealously and 
with tears she prayed to Him to 
send her an angel to protect her 
virginity. When evening had 
come, the newlyweds were led 
into the bridal chamber. Then 
Cecilia said to her husband: “I 
want, beloved youth, to tell you 

a secret. An angel of the Lord is with me and he is the protector of my 

virginity. Him you cannot see, but if you touch me, he will immediately 

slay you, for he is here ready to protect me from any violence.” Hearing 

this, Valerian became afraid, thus proving that an angel was sent from 

heaven to protect the bride of Christ from the union with the pagan youth. = 

Valerian began to entreat Cecilia to show him the angel. She answered The Angel Visits 

him thus: “Thou artaman who knoweth not the true God. Therefore, thou 
art unable to behold the Lord’s angel until thou be cleansed from the 
uncleanness of thy paganism.” Inwhat manner may Ibecleansed”” asked 
Valerian. “There isan Elder,” she answered, “with the name of Urban. He 
is the bishop of the Christians and is able to cleanse pagans by baptism 
and to make them behold the angels. If thou desirest to cleanse thyself 
and to see God’s angels, goto him and tell him everything thou hast heard 
from me. Then, when he hath cleansed thee, return and thou shalt see the 
angel, and thou shalt receive from him what thou desirest.” “But where 
can I find this elder?” Valerian asked. “Go,” answered Cecilia, “down the 
Appian Way, and when thou meetest poor folk, tell them that Cecilia 
wants to tell a secret tothe elder Urban through thee, and that Ihave sent 
thee that thou wouldest take me to him.” Valerian went down the Appian 
Way according to the words of his betrothed, and he did meet the poor, to 
whom Cecilia was well-known, for she often gave alms tothem. They took 
him to Bishop Urban, who was hiding himself from the persecutors in 
tombs, caves, and in poor devastated churches. 

When Valerian told Bishop Urban the words of Saint Cecilia, he 
rejoiced. Then he knelt and lifted up his hands to heaven, and said with 
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tears: “SuchisThy 
servant, O Lord 
Jesus; she is as a 
bee bringing up 
honey into the 
church! She re- 
ceived a young 
man like a lion, 
and has sent him 
unto me as an 
humble lamb; for 
if he had not be- 
ig lieved her words, 
iW he would not have 

come unto me. 
Therefore, O Lord, 
open Thou his 
heart to under- 
standing of the 
truth to the end, so that he may know Thee, the true 
God, and that he may renounce Satan and his deeds.” 
When he had prayed thus, suddenly an elder ap- 
peared. He had an honorable appearance, and his 
clothing was white as snow. In his hands was a book, 
and he stood before Valerian and opened the book so 
that Valerian could read it. Valerian was frightened 
by this vision, and fell to the ground. The elder who 
had appeared lifted him up and said: “Read, my son, 
what is written in this book, and thou wilt be vouch- 
safed tobe cleansed, and to see the angel of whom thy 
betrothed hath spoken. Valerian looked at the book, 
and read these words written in gold: “One Lord, one 
faith, one baptism, one God and Father of all, who is 
above all, and through all, and in you all. Amen.” 
(Eph. 4:5f) When Valerian had read these words, the 
elder who had appeared asked him: “Believest thou, 
my child, that this is true, or dost thou still have 
doubts?” Valerian answered in a loud voice: “Truly, 
there is nothing more true than these words.” Imme- 
diately, that elder disappeared. Then Urban the 
bishop began to teach, using the words which Vale- 
rian had read. When he had taught him sufficiently, 
he baptized him, and then sent him back to his 
betrothed. When Valerian returned, he found St. 
Cecilia praying in her room, and he saw God’s angel 
standing beside her, shining with exceeding bright- 
ness and beauty. In his hands, the angel held two 
wreaths made of red roses and white lilies, giving off 
an extraordinary fragrance. One wreath he placed 
upon the head of Cecilia and the other upon Valerian’s 
head, saying: “Protect these wreaths; remain with 
both a clean heart and pure body. I brought them 
from Paradise and they have a great miraculous 
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power; they shall never fade and never lose their 
fragrance. No one, save lovers of purity such as ye 
are, is able to behold them. And thou, O Valerian, 
hast agreed with the decision of thy betrothed to 
preserve thy purity; for this, God hath sent me to 
thee, that thou mayest receive of Him everything 
that thou askest.” 

“There is no one in this world so dear to me as my 
brother Tiburtius,” Valerian answered, prostrating 
to the angel. “Therefore, I pray the Lord that he 
would deliver my brother from perdition and the 
power of the devil, as He hath delivered me, to 
convert him to Him and to perfect us in the work of 
confessing His holy name.” With a joyous face, the 
angel said to him: “What thou hast asked for is 
pleasing to God, and he will fulfill thy wish. He will 
save thy brother Tiburtius through thee, as He hath 
saved thee through Cecilia, and you both together 
shall struggle in the podvig of martyrdom.” When the 
angel had said these things, he disappeared. Vale- 
rian and Cecilia rejoiced in Christ, and they spent 
their time in soul-profiting conversation. 

At that time, Tiburtius came to Valerian and 
said: “I smell the fragrance of roses and lilies here; 
from whence is this fragrance by which I am so 
delighted that I feel myself in some way to be re- 
newed?” “Thou art truly delighted by the fragrance, 
my dear brother,” answered Valerian, “because I 
prayed to God on thy behalf, that thou mightest be 
granted toreceive an unfading wreath and to begin to. 
love Him Whose blood is like the color of roses, and 
Whose bodys like lilies.” “Am I dreaming, or art thou 
truly speaking to me?” exclaimed Tiburtius. “Up 
unto now, we had lived as in a dream,” answered 
Valerian. “We worshipped false gods and unclean 
demons, but now we are living in the Truth and in the 
grace of God.” 

Who taught 
thee this?” asked 
Tiburtius. “I was 
taught by an angel 
of God,” answered 
Valerian. “And 
thou shalt thyself 
also be able to see 
him, if thou dost 
cleanse thyself 
from the defile- 
ment of the idols.” 
Tiburtius wanted 
tosee the angel, but 
Valerian said that 
it was necessary 


first to believe in 
the one true god 
and to receive 
Holy Baptism; 
then it would be 
possible to await 
the appearance 
of the angel. St. 
Cecilia took upon 
herself to teach 
Tiburtius about 
the truth of the 
Christian Faith. 
On the one hand 
she showed the 
falsity of the pa- 
gan godsand that 
the idols are 
without power; on the other, she showed the power 
and omnipotence of the true God, Our Lord Jesus 
Christ. ‘The divine words of the holy virgin had such 
aneffect upon Tiburtius that he completely denounced 
paganism, and said to Cecilia: “Ibelieve that there is, 
no other god than the Christian God, and from this 
moment, I wish toserve Him alone.” On hearing this, 
Cecilia was so happy that she began with even 
greater zeal to teach burtius of the Incarnation of 
the Son of God, about His miracles, His voluntary 
Passion and Death, which he took upon Himself in 
his love for mankind. ‘Tiburtius became more and 
more moved in his heart, and became completely 
inflamed with love for the Lord. Seeing the warmth 
of his faith, the virgin said to him: “If thou dost 
believe in our Lord Jesus Christ, go together with thy 
brother toour Christian bishop, and receive from him 
Holy Illumination. ‘Then, cleansed from sins, thou 
shalt be worthy to see the angel. Tiburtius looked at 
his brother and asked: “To whom dost thou desire to 
take me?” “We shall go to the man of God Urban,” 
answered Valerian. “He that is the Christian bishop 
is an old man, wise and righteous; his face is like that, 
ofan angel, and all his words are true.” “Art thou not, 
speaking about that Urban,” continued Tiburtius, “of 
whom Ihave heard that he was twice condemned to 
death, and that he now is hiding himself somewhere 
toescape death? But if we go to him, and if they that, 
seek his death find us with him, they shall kill us 
also.” With this, Saint Cecilia began to talk to him 
concerning eternal life in heaven —the reward of the 
holy martyrs who have suffered death for Christ. 
‘Then Tiburtius became inflamed with the desire 
to suffer for the faith and said: “Let the people who 
have lost their minds love this short life; but as for 
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me, I desire life everlasting. Take me, brother, to the 
bishop, and let him cleanse me, thereby making me 
tobe participant in everlasting life!” Valerian took 
his brother to the bishop and told him everything. 
Pleased by the conversion of Tiburtius, Urban re- 
ceived him with love, baptized him, and for seven 
days allowed him to live with him, so that he could 
instruct him in the mysteries of our holy Faith. After 
baptism, Tiburtius was vouchsafed such grace that, 
he saw holy angels and conversed with them, and 
received from God everything that he asked. He 
worked many miracles, together with his brother, in 
healing the sick. They distributed their property to 
the needy Christians, and to orphans and widow: 
They ransomed prisoners from the jails, and buried 
with honor the bodies of the holy martyrs of Christ, 
of whom there were at that time a great number. The 
prefect of the town, by the name of Almachius, by the 
command of the Emperor was mercilessly shedding 
the blood of Christians, sentencing them to torture 
and death. When he heard about the good works of 
‘Tiburtius and Valerian from his spies, he commanded 
that they be brought forthwith to him. 

“Why are you dishonoring your exalted family,” 
he asked them, “and are ye burying them who were 
killed according to the command of the Emperor for 
their many crimes, and who gave away their posses- 
sions to their own people which all have denied? Is it 
possible that ye are following the same deception as 
they; and do ye want to become the same as they?” 
“Oh, ifGod would find us worthy,” answered Tiburtius, 
as the older of the two, “to be counted in the number 
of His servants who have abandoned that which 
seems to exist but in fact does not exist, and instead 
found that which seems not tobe, but in fact does exist.” 
“What is that,” 
asked the prefect, 
“which, according 
to thee seems to 
exist but in fact 
exists not? I un- 
derstandnot what 
thou sayest.” Ti- 
burtiusexplained 
to him that all of 
which this tempo- 
ralworldconsists, 
and all it offers 
and promises 
to men, merely 
appears to be 
something of 
substance and 
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importance, but in reality is nothing, due to its 
ephemeral nature. But everlasting life, according to 
people attached to the world, does not exist, because 
they do not see it. However, everlasting life does 
exist, and indeed shall last forever, and therein shall 
be great reward for the righteous and the faithful; but 
for the evil and the unfaithful, there shall be fire and 
eternal torments. The prefect began a long talk with 
them, and heard from them the beneficial teachings 
about the holy Faith and the renunciation of the 
world. However, he did not agree with this teaching, 
and he commanded them to bring an offering to the 
pagan gods. 

‘When they refused to obey, he commanded that 
Valerian be mercilessly beaten with sticks; but he 
rejoiced while being tortured, saying: “So that day 
has come for which my heart has desired. My feast- 
day has arrived; this is a day of joy for me.” But the 
town crier screamed out: “Do not humiliate the gods 
and goddesses.” Then Valerian addressed all them 
that stood about: “Men, Roman citizens! May my 
torments not turn you away from the truth; be brave 
and destroy ye these wooden and stone gods, because 
everyone who worships them will be burned by the 
eternal fire.” In the meanwhile, an official was sent 
from the head of the city, by the name of Tarkinius. 
He quietly said to the prefect that if the Christians 
were not put to death as soon as possible, they would 
distribute their property to their own kind, to the 
poor and the widows, and that he would not receive 
anything. When the prefect heard this, he ordered 
that the martyrs be taken to Pagus Tropius, four 
miles outside of Rome, nigh unto the temple of Jupi- 
ter, where they were to offer sacrifice, or be beheaded 
with the sword. Together with the executioner and 
the soldiers, an official by the name of Maximus was 
sent to be a witness. On the way, Maximus was 
looking at the passion-bearers, and he shed tears and 
exclaimed: “Oh precious blossom of youth! Union of 
brotherly love! Oh wonderful couple of noble and 
venerable youth! Why do you run to your deaths as 
though you were running to a great banquet?” 

‘Tiburtius replied: “If we did not know the cer- 
tainty of eternal life which awaits us after our death, 
we would not rejoice at losing our temporary life.” 
Maximus asked: “What kind of life is there after this 
earthly life?” Tiburtius answered: “As our body is 
arrayed in clothes, so our soul is covered with flesh, 
but after death the body will return to dust, but it 
shall rise like the Phoenix; and the soul, ifit be holy 
and righteous — the time will come when it shall be 
taken immediately by angelsinto paradise and there, 
livingin joy, it shall await the common resurrection.” 
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“And I,” said Maximus, “was moved by the words of 
‘Tiburtius, and I indeed would renounce this tempo- 
rary life, if I could be certain that I would be found 
worthy of this other life of which thou speakest.” “If 
thou dost wish to be certain about eternal life,” 
Valerian retorted, “promise me that thou shalt sin- 
cerely repent and renounce thy paganism and turn to 
the God Whom we preach; then we promise thee that 
immediately after we are beheaded and our souls are 
separated from our bodies, thou shalt see the glory of 
the eternal life which we shall inherit.” Maximus 
vowed solemnly: “May I be burned by fire if I do not 
believe from this time hence, in the one God Who is 
bestowing eternal life after this temporary life; only, 
do thou fulfill thy promise to me.” “Go command thy 
servants,” said the saints, “that they hinder us not 
from going into thy house, and we shall try to send to 
thee a man who will enlighten thy soul, so that thou 
shalt be able to behold clearly that which we have 
promised thee.” Maximus with joy took them into his 
home, as there were none to contradict his desire. 

‘There the saints began to give soul-saving talks and to 
teach them the faith of our Lord Jesus Christ. Everyone 
who was living in the house was attentively listening to 
them until late at night, and all believed: Maximus and 
his whole house, and even some of the guards. 

Saint Cecilia came to them at night with clergy, 
and all who believed were baptized. They spent the 
night in praying and conversing about eternal life. 
‘When the dawn had arrived, the holy virgin said to 
the passion-bearers of Christ: “Be brave and fear- 
less, O soldiers of Christ! Dress yourselves with the 
weapon of light, and go and complete your podvig. 
You have fought a good fight, you have kept the faith; 
go therefore and receive your crown of righteousness 
(II Tim 4:7), which the Lord shall give you.” And the 
saints hurriedly went to the place of execution. As 
they were passing the temple of Jupiter, the pagan 
priest tried to force them to burn incense on the altar 
of the god, for no one was permitted to pass by the 
temple without offering incense. The saints not only 
did not listen to the pagan priests, but even laughed 
at their stupidity; and therefore they were immedi- 
ately beheaded. Immediately after the execution, 
Maximus, who had made his vow to the saints, bore 
testimony before all that he had seen angels of God 
which were shining like the sun, and which removed 
the souls of the saints from their bodies; and that he 
had watched them ascending intothe heavens. After 
this, many of the pagans began to believe in God. 

When the prefect learned that Maximus had 
accepted the Christian Faith, he ordered that he be 
beaten with rods. During the torments, Maximus 


gave his soul over to the Lord. St. Cecilia took his 
body and buried it with those of the other holy 
martyrs, Tiburtius and Valerian. Since Maximus 
had begun to believe in the resurrection of the dead 
whenit was explained to him that it was like unto the 
rising of the Phoenix from the mud, St. Cecilia or- 
dered that the Phoenix be depicted on his grave. 

After the prefect had given 
the holy ones over to death, 
he wanted to take their prop- 
erty. However, there was no 
property —for St. Ceciliahad 
managed to give everything 
tothe poor. Therefore she in 
turn was apprehended, ac- 
cording to the command of 
the prefect. She said to the 
servants of the prefect: “Lis- 
ten to me, my fellow-citizens 
and brothers. You are ser- 
vants of the prefect, but it 
seems to me that your souls 
donot glory in his unbelief. I 
desire tosuffer and die for my 
Christ because I do not value 
this short earthly life, but I 
value eternal life. So that I 
may pass more quickly to eternal life, take me and 
torture me. Have no mercy on account of my youth, 
but give me over to death. 

On hearing this, they felt compassion that such a 
beautiful, noble and wise girl desired death, and 
besought her that she would not voluntarily destroy 
her beauty. But she told them: “I am not destroying 
my blossoming youth; I am only exchanging it for 
something much better. I am exchanging dirt for 
gold, clay for precious stones, and earthly, fleshly 
prisons for heavenly chambers shining with light. Do 
you suppose that such an exchange is bad? I wish the 
same things for you.” She spoke for a long time about 
the reward which is awaiting the righteous. And all 
ofthe people who heard her were deeply moved, both 
men and women, Indeed, there was a great multi- 
tude in her home. Finally, the saint asked them with 
aloud voice: “Do you believe that what I have said is, 
true?” Everyone, as if one man, replied: “Yea, we 
believe and confess that Christ, Whom thou art 
preaching, is true God, and that thou art His true 
servant.” She rejoiced in the depths of her soul at this, 
answer, and immediately sent for Bishop Urban. 
When he arrived at her house, he baptized four 
hundred men and women who believed in Christ, and 
the house of Cecilia became a church of God. 


Martyrdom of St. Cecitia 


Then Almachius ordered the righteous servant of 
Christ to court. There he asked her about her faith, 
and he heard from her a fearless confession of the 
name of Christ. “Whence dost thou have such cour- 
age?" he asked her angrily. “From a good conscience,” 
replied the saint, “and from unshaken faith.” 
“Knowest thou not, that I have the imperial right of 
life and death over all citizens?” “Thou 
dost indeed lie,” replied the saint, “when 
thou sayest that thou hast power concern- 
inglife. Thoushouldest say that thou hast 
only power to kill, and not to give life. For 
thou canst kill, but thou canst not restore 
life.” “Bring an offering to the gods and 
renounce Christ, and thou shalt be free,” 
insisted the judge of the court. But the 
saint announced that she was ready to die 
for Christ. Then the torturer commanded 
that she be taken to her home and killedin 
an extremely hot bath, For three days and 
H three nights she was tormented with heat 
and smoke, but the grace of God cooled 
and revived her. When Almachius found 
out that the martyr remained alive in the 
hot bath for such a long time, he com- 
manded that she be beheaded there. The 
executioner went to her and thrice struck 
her neck with the sword, but he did not completely 
cut off her head with the sword. And thus he left her. 
Believers came with sponges and cloths to collect her 
blood. She lived for three days, speaking to the 
Christians and strengthening them. Finally, she 
gave up her soul during prayer, and was then buried 
with all honor by the faithful. 


Amended from the Life which originally appeared in 
Living Orthodoxy Vol. IV #2, translated by an anony- 
mous novice of Holy Trinity Monastery. While the 
Life contains elements which may transgress on 
strict historicity (some of the historical details are in 
conflict with other, perhaps more reliable sources), it 
so powerfully speaks of the depth of commitment 
required of all Christians that it cannot be laid aside. 

Itis noteworthy also that the story of St. Cecilia has 
captured the awareness of Christians both east and 
west throughout the history of the Church. While the 
accompanying illustrations from the extensive Bar- 
ing-Gould Lives published in England at the end of 
the 19th century are of course not in Orthodox icono- 
graphic style, they testify to a tradition of religious 
art in the West which Orthodox Christians should 
not find alien (the same cannot be said of all religious 
art, either western or eastern!). 


DEFENDERS OF THE FAITH? 


ITEM: The French Nouvelles du Monde Orthodoxe 
(#14; June 1993), reported in The Shepherd, informs us 
that at the Convent of Diveyevo, so closely connected 
with St. Seraphim of Sarov, during the Soviet period a 
huge statue of Lenin was erected on the grounds, 
opposite the bell tower. The tower itselfis in the hands 
of the civil authorities, used as a television center, with 
an antenna replacing the cross. The faithful have 
campaigned to have the statue removed, but have 
encountered an unexpected opponent, in the person of 
Metropolitan Nicolas of Arzamas and Nizhegorod of the 
‘Moscow Patriarchate. 

‘The Metropolitan apparently justifies his extraor- 
dinary position regarding the Lenin statue on the 
grounds that it is a historical monument of the twenti- 
eth century! One can only wonder if the early fourth 
century Christian leaders likewise strove to maintain 
monuments to Decius and Diocletian as of historical 
and national significance. 


ITEM: Bulletin number 18 of the Orthodox Press 
Service advises of a vote in the Russian parliament on 
14 July 1993 to amend the law on religious freedom in 
such as way as to bar “foreign religious bodies” from 
practicing until they obtain official registration. Under 
this amendment (which must be approved by President 
Boris Yeltsin before it can come into force), “foreign” 
religious groups would lose the automatic right to 
conduct missionary work, publishing, or evangelical 
activities. The proposed legislation appears to be di- 
rected at foreign mission: it may well conceal an 
even more insidious intent 

Fr, Gleb Yakunin, an Orthodox priest and member 
of parliament, condemned the measure, and said he 
would continue to fight it. “The amendment is, in fact, 
a new discriminatory law, aimed at creating favorable 
conditions for the Moscow Patriarchate, which is using 
its lobby in the Supreme Soviet to muzzle all competing 
organizations in its preaching activities,” he said. 

Ina remarkable display of Soviet-speak, Patriarch 

the Moscow Patriarchate said in defense of the 
sed law that while the Orthodox Church favored 
the right of each person to choose his own religion, "We 
Orthodox Christians are convinced that this choice 
should not be imposed from the outside.” 

Indisputably, the tactics of many sectarian “mis- 
sionaries’ verge on the coercive (an unconfirmed rumor 
alleges that at least one “missionary” group ispaying its 
converts US820/month, solong as they come to services 
regularly; the tactic is by no means unprecedented) — 
but only a peculiar mind could equate freedom of infor- 
mation and preaching with “choice imposed from the 
outside”. One can only be reminded of Fr. Gheorghi 
Edelstein’s characterization of the Moscow Patriarch- 
ate as “Russia's last surviving Soviet institution” [see 
“KGB Agents in Cassocks”, Living Orthodoxy, #76(Vol. 
XIII #4), 

A friend, writing recently from Moscow, tells us of 


this same law, and continues that he is certain that the 
“Moscow Patriarchate will not make any distinction 
between us [the Free Russian Orthodox Church] and 
the Baptists. If it will, it will make it in favor of the 
Baptists. Of course, there is nothing new about the 
restrictions our Orthodox state might impose on us. 
One just has to recollect the life of Old Believers or other 
religious minorities in the pre-revolutionary Russia. 
Our Catacomb Church might in the future repeat the 
destiny of the Old Believers. From what I read, so far, 
Moscow Patriarchate firmly stands on the justification 
of Metropolitan Sergius’ policy {of accomodationism 
with and voluntary subjection to the atheist Soviet 
state]. It publishes articles with a recurrent theme: 
how wise was the wise Metropolitan Sergius!” 

Lest we of the “free” United States of America fall 
into the trap of patting ourselves on the back concerning 
our freedom, religious and political, we would do well to, 
recall the fate of the “outside agitators” who as recently 
asthe 1960s committed the unspeakable crime of carry- 
ing out voter education campaigns in the South, to 
inform black citizens of their right to vote and encour- 
age them to register to do so, despite local harassment, 
and intimidation. For their boldness, many of these 
daring souls paid with torture — or their lives. We 
‘would also do well to pay close attention to other events, 
around us —take note of the following item, and others 
elsewhere in this issue. 


ITEM: On 28 April 1993, according to a news 
release from The Rutherford Institute (PO Box 7482, 
Charlottesville, VA 22906), which is assisting in the 
case, Debra Kelly, then hospice volunteer co-ordinator 
at the Visiting Nurse Association in Philadelphia, PA, 
expressed her concern about some literature provided 
for distribution. A directive at that time required the 
distribution of a flyer to all AIDS patients, advertising 
the homosexual activist group ACT UP (which has been 
the subject of far too many lurid news-photos in recent 
months). 

“I spoke to {my supervisor] and voiced my concern 
that a non-profit agency such as ours, receiving state 
and federal funds, would compromise itself by handing 
out political propaganda,” Kelly wrote in her complaint, 
Her supervisor questioned her about her objections and 
asked her if she would be happier working for a Chris- 
tian group. 

‘The supervisor then informed Kelly that she herself 
was a member of ACT UP. The following week, the 
supervisor fired Kelly, telling her, ‘T didn’t even know 
you were a Christian when I interviewed you...and if 
had known you were, I would never have hired you.” 

tis, of course, likely that the Equal Employment 
Opportunities Commission, with which a complaint 
has been filed, will order some form of compensation — 
but by no means certain, given the increasing hostility 
of the official organs of government to anything even 
remotely resembling Christian commitment. 


RECENT EVENTS IN RUSSIAN CHURCH MUSIC 


‘The last few years have brought a resurgence in 
Russian church music. Since the moment in 1985 
when the Russian Orthodox Church Musicians’ Fund 
(ROCOMF) was founded in Glen Cove NY, it has 
initiated a range of activities to meet the needs of 
musicians in parishes across the United States, in 
Canada, and countries abroad. The most recent of 
these was the Sixth Annual Church Music Confer- 
ence in London, Ontario, at the Christ the Savior 
Russian Orthodox Church. 

Close to one hundred enthusiasts from every 
corner of North America participated in a program 
which included lectures and presentations address- 
ing vital aspects of church singing. Such experts as 
Dr. Nicolas Schidlovsky, Protodeacon Andre Papkov, 
Vladimir Krassovsky, George Skok, Isaac 
Lambertsen, Peter Fekula, Elizabeth Langeron and 
‘Timothy Clader led discussions on topics including 
the eight-tone system, the Typicon, music history 
and vocal technique. Special attention was given to 
practical problems virtually every parish choir en- 
counters: how best to use the Choir Singer's Compan- 
ion (Sputnik psalomchika), variations in conducting 
the funeral and memorial services, and the problems 
of liturgical translation into English. The important, 
and too often neglected, connection between musical 
and visual aspects of the liturgy was explored by 
Maria Naumenko in her presentation on the sym- 
bolic meaning of Orthodox hymns and iconography 
and Professor Olga Dolskaya-Ackerly's analysis of 
intertwined architectural and musical trends in the 
early eighteenth-century composer Vasily Titov. 

Daily rehearsals led to what is for many partici- 
pants the highlight of the church music conferences: 
the chance to perform in a large, trained choir. The 
London conference offered its own twist: the option 
of singing in a women’s, men’s and mixed choir, 
While men have had similar opportunities for many 
years, most notably through exposure to Jordanville 
and the Ottawa men’s chorus, for most of the women 
present the London conference was their first expo- 
sure to the characteristic “wide harmony” pitch of a 
single-gender choir... and, for the second altos, the 
chance to sing “bass”. Response was so enthusiastic 
that many participants met again under the direc- 
tion of Elizabeth Langeron to sing at an antiphonal 
all-night vigil for St. John of Kronstadt at St. 
Alexander Nevsky Church in Lakewood NJ. “In our 


parish choir, where only women come for vigils, these 
harmonizations open up the chance for a wonderful, 
full sound,” one conference member commented. 

On Saturday 10 October, the Rev. Vladimir Morin 
and conference members greeted Archbishop Laurus, 
Chairman of the Church Music Advisory Board of the 
ROCOR, who had arrived to serve All-night Vigil. 
‘The following morning, all three choirs joined to form 
one large choir tosing under the direction of Viadimir 
Krassovsky. After liturgy, clergy and choir sang a 
‘molieben to St. Sergius. 

Invoking St. Sergius was particularly appropri- 
ate, for he has been the unofficial patron of the 
Russian Orthodox Church Musicians’ Fund since its 
inception, Every such conference would also be 
impossible without the work of its hosts. ‘The Rev. 
Vladimir Morin, Zina and Bill Dow, and many pa- 
rishioners of Christ the Savior Church provided a 
warm andefficient reception. The next—the seventh 
— annual conference of Russian Orthodox church 
music will be held in Seattle, Washington, 7-10 Octo- 
ber 1993. Applications will be available through your 
parish. For further information, please contact: 

Mrs, Tanya Bilibin 

1716 - 216th St. SW 

Lynnwood, WA 98036 

206/774-5952 


These very successful annual conferences are 
only one aspect of the ongoing work of the Russian 
Orthodox Church Musicians’ Fund. Among recent 
developmentsis the Fund’s new role in assisting with 
the cultural and religious revival in the former Soviet, 
Union, where information on Russian church music 
is in critical demand. The Fund helps to organize 
concerts and performances, such as the recent ben- 
efit in the United Nations, and “Windows on the 
Legacy of Sacred Music in Russia,” part of an inter- 
national symposium organized by The Art Museum, 
Princeton University. For the millenium of Chris- 
tianity in Russia, the Fund organized an elaborate 
musical program under the direction of Peter Fekula. 

The ROCM Fund is currently seeking sponsor- 
ship and support for initiatives, including the editing 
and publication of educational and related materials 
and performance and recording of Russian sacred 
classics. For additional information, please contact 
the ROCM Fund, c/oDr. Nicolas Schidlovsky, 61 East 
95 Street #9, New York NY 10128. 


Deprived partly by ignorance and partly by the inacces- 
sibility of his writings of his proper place in Orthodox 
understanding, St. Augustine's great treatise On the 
Trinity and a growing collection of his sermons are now 
available in sparkling translations which make the 
reader (or better yet auditor) feel as if he is standing 
before the great bishop of Hippoas he preaches tohis 4th 
century North African Orthodox congregation. See Fr. 
Seraphim Rose's introduction (R030) and the editions 
of On the Trinity and the Sermons (R194-R200) 
below... and prepare for a remarkable venture into the 
Orthodoxy of the early Church in the West. 


Leaflets... lots of them, as we continue to revise and 
reprint some “oldies but goodies” and make new mate- 
rial available. Take a look below at “L” numbers... to 
which must be added a new series (Series B) of “What 
the Church Fathers Say About...” leaflets: “Anger, 
Slander & Gossip”; “Raising & Educating Children”; 
“Observing the Great Fast”; “Why God Allows Evil & 
Suffering”; “The Church and the Forces against Her”; 
and (dare we say it?) “The Gift of Sex”. Numbered 
LB811-L816, individually 35¢ each... get all six for 
$2.00 with this order form (and we'll probably throw in 
ne of the older ones as well!) 


The St. John of Kronstadt Press Bookservice 


mail: Rt. 1 Box 205, Libe: 
phone/FAX: 615/536-5239 ( 


Please send me the following book: 


‘The Divine Liturgy (hdbd) @ . 
A King's Mercy for those who R 


frit 


“Recognizing Misfortune or Trouble 
Leads One to Seek Deliverance @ ...0.50 


TN 37095 USA 
|-9PM Central Time) 


Please send me the following Menaion services: 
SN Service Name pages cost 


from the Western Denominations? @0.50 
Is There an Invisible Church? @.....0.50 
‘The Righteous Live Forever @ ....- 


‘The Place of Blessed Augustine @ ..3.00 


St. John the Russian (for children) @ 3.50. 
‘The Sin of Adam @.... 

Theophiylact Gospel of St 
f (paper) 


‘St. Anatoly: Letters to Nuns. 


‘subtotal for Menaion Services = 


Please ship the above to: 
Acct.# (same as your Living Orthodoxy subscriber) 
Name: 


| 


“On Wealth & Poverty «0. 
‘Drinking from the Hidden Fountain - 
‘Augustine, On the Trinity, hdbd.... 


es PPE 

‘Augustine, Sermons, vol. I, hdbd 
vol. I 

vol. IIT 

vol. IV. 

vol. V. 

vol. Vi 

“Onthodox Study Bible, hdbd. 


PPEPEEPEV EEE EEE EEE 


R201a hhdbd, thumb-indexed... 

R201c ‘bonded Ithr, thumb-indexed 
R201e ‘genuine Ihr, thumb-indexcd 
R202... Gathered Radiance: St. Alexandra 


R203 
R204 

R205. 
R206. 


“Beaty Crocker 40th Anniv Cookbook 
Dict for a Small Planet .. 
‘The Orthodox Church... 
‘The Divine Liturgy (paper) 
X016 . Future of Russia & End of World 
046 "St. Vladimir: Life, Svc, Akathst. 
tRitéte; new Fahersieatce specil 200 
Subtotal for Books (io next column) 


ECR eee Riek | 


Rigs ..Commeniary on Divine Liturgy Address: 
--Courage to Pray City/State/Z1P: 
RI87._-Innocent, Apostle to America : 

R188 ..St. Sava of Serbia Country: 

R189... Marriage & Family’ Telephone: 

R190...Christian Sacraments... 

R191 ..Six Books on the Priesthood For this order, costs as follows: 


For retail books, from left-hand column: 

P&H for books (in US): up to $50, add SS; up to 
‘$100, add S8; over $100, add 8%: 
(Outside US, up to $100, add $2; over $100 add 24: 

For Menaion services, as indicated above: 

P&H for Manaion services: see shart on p. 43: 

Please enter prepublication orders for: 

copies of the 1993-4 Church Directory @ S12 ea. 
Outside US, additional postage, see p. 44 

__ copies of the Canons to the Theotokos @ $35 ea. 
Outside US, additional postage, see p. 44 

__ Comprehensive descriptive book & Menaion catalog 
@ $5 (free with order for $50+) 


LE TTT TANT | 


TOTAL AMOUNT REMITTED: 
by check 
charge my MasterCard__ 


money order___, or 
VISA__ account# 


= ERD or 


‘The Divine Lrrurcy... two editions, customary transla- 
tions inuse inthe Synod (those of Fr. Laurence of Holy Trinity 
Monastery). Paper, saddle-stitched, 4x6", ful texts of Liturgy 
for congregation (R206, $3). Hardbound, Smythe-sewn, 
5x7”; 1O7pp; full texts of Third & Sixth Hours, Prayers before 
and after Communion, and Divine Liturgy, for choir & congre- 
gation (D017, $10). 

cand fox ing... 
(ComMeNTARYON THE] LITURGY oF NicHoL As CABASILAS 
‘perennial favoritenow available from the Bookservice (R185, $9), 
On the Christian Sacraments, ofS. CyrilofJeusalem (R190,S7) 


Mone saints... 

forchildren, St.John the Russian, again available (RO43,$3,50) 

Life of St, Sava of Serbia 
by Bishop Nicholai Velimirovich (R188, $10) 

A Gathered Radiance: St. Alexandra Romanov, 
the last Empress of Russia (R202, $10). 

St. Vladimir the Enlightener... a new edition from 
the Press, containing his life, the liturgical service 
and akathist hymn in his honor, X046, $3 


The wisdom of the Fathers... 

St, Symeon the New Theologian: 
The Sin of Adamand OurRedemption (trans. Fr. 

Seraphim Rose, R133, $5) 

St. John Chrysostom: 
On Wealth and Poverty (R192, $7) 
Six Books on the Priesthood (R191, $7) 
Marriage and Family Life (R189, $7) 

Drinking from the Hidden Fountain: 
A Patristic Breviary, readings from the Fathers 
‘arranged for daily use. Finely hardbound, R193, $28. 

St. Seraphim of Sarov: 
‘A Wonderful Revelation to the World: Conver- 
sation with Motovilov, reprinted at Christ of the Hills 
Monastery (R183, $3) 

St. Anatoly of Optina: 
Lettersto Nuns. Cenainlynotsolely fornuns! A collection 
of nearly 400 leters on a wide range of topics (conveniently 
‘identified ina table a the end ofthe volume), ina finely printed 
volume from Holy Trinity Monastery (translation by Holy 
Nativity Convent, Boston MA), 380 pp., paper, R184, $15, 


Hou. to do it... 


Ittakes a steady diet of sound spiritual food to keep 
healthy ina world such as ours. For your health, and 
that of those whom you love... 

Courage to Pray (Met. Anthony Bloom) — no matter 
what else may need to be said on other matters, this 
remains a sound invitation to a life in but not of the 
world. R186, $7. 

The Orthodox Church (Abp. Kallistos Ware) — 
despite being marred by a heavy dose of ecumenism, 
this remains one of the best’single overviews of 
Orthodoxy, both for inquirers and those who have 
grown up in the Faith. R205, $12. 


Christians alse have to eat... 
and a good cookbook is a valuable asset wo any Orthodox 
home. Ethnic cookbooks and special “lenten’ cookbooks 
are sometimes not what is called for... so we offer 

‘The back-to-the-basics Betty Crocker 40th Anniversary 
Cookbook, one of the best single sources for the how 
to-do-its of conventional cookery. We've had a hard 
time holding on to our old one (now all but demol- 
ished)... it seems everyone wants to carry it off. This 
‘one is sturdily constructed, ring-bound for easy addi- 
tions (and plenty of room for them). R203, $22. 

‘And even more basic (and fundamental to understanding 
how tot well without reliance on meat, fish, or even 
dairy products, the indispensable Diet for a Small 
Planet. The basic premise (bome out by our experi- 
ence) is that there is no need to waste vast quantities of 
natural resources (and feed the passionstoan unhealthy 
degree) by covering the earth with cows and their 
produce. Enjoyable as well as very practical (many 
excellent recipes for fasting times). R204, $7, 


‘We ase need to share the spiritual joumeys of others... 
Pilgrim to the Russian Church, by Jim Forest (see 
‘Getting from There to Here: the Attraction of Ortho- 
doxy” inthis ss), admirably the reader 
ugh a tion of one man's. image from his 

Ame holy Orthodoxy 


modern American roots into 
Hardbound, R181, $16. 
Find don't overtook the other two. pages! 


NEW MENAION SERVICES AVAILABLE 


507 01.08 — Estor Martyrs ... 
508 01.09 Philip of Moscow 
509 01.12 Savva lof Serbia 
510 06.26Ak Tikhvin Icon, Akathi: 
511 07.05Ak Elizabeth 
& Alapayevsk MM, Akathist. 
512 09.22 Zographou Martrys 
513 09.25Ak Sergius of Radonezh, Akath 
514 10.25 Tabitha. 
515 11.09 — Nectarius of Pentapolis. 
516 11.21 Entry of Theotokos (Cor) 
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‘These services have been released since the last listing in 
Living Orthodoxy. Please order by SN (essential) and service 
name, adding for P&H (Ist class in USA & Canada, airmail 
elsewhere) according to the total number of pages ordered: 
up to 30pp., $2.50; to 90pp., $4.50; to 200pp., $6.50; over 
200pp. $8.50. Outside USA & Canada, please double the 
allowance (any excess will be credited). All orders must be 
prepaid in USS. Orders cannot be combined with Book- 
service orders for postage purposes. Order from: St. John 
of Kronstadt Press; Rt. 1 Box 205; Liberty, TN 37095 USA. 
A current complete list will be sent with your order, together 
with details concerning Deposit Accounts for automatic 
shipment of future releases. 


+ 1993-1994 Directory 
Parishes, Clergy, 
‘Church Organizations & Suppliers 
Russian Orthodox Church 
Outside of Russia 
and 
The Free Orthodox Church of Russia 


Save P&H costs... place your prepaid order by 
15 September 1993 and pay only $12/copy (outside 
USA add $2.50 for Ist copy, $1 ea. add’, by airmail) 


Canons to the Theotokos 
for Compline — 
One for each day of the week, in each of the §* 
Eight Tones — 56 canons in all 
A treasure of devotion, for home or church 
about 160pp, 85x11, comb-bound r 


‘Save P&H costs... place your prepaid onder by 
30 September 1993 and pay only $3S/copy (outside 
USA add $4 for Ist copy, $3 ea. additional copy) 


Net 


The Spiritual Psalter of St. Ephraim 


Even though long-delayed, the publication of this wonderful devotional work 
in a two-color high-quality binding is still very much on the agenda, 


Why is it not here yet? Very simple answer. 


SSS 


It seems probable that over time the publication will pay for itself... but the bindery won't wait for “over time” 
for its money, and the Press simply doesn't have that kind of resources — like about $10,000. 
The kind souls who earlier subscribed are far from forgotten, and your contributions (duly recorded as advance 


orders) have helped pay for the paper for the book, which is on hand and ready for printing, 9" 

Needed: One ox More Angels! 
would this not be a fitting memorial for someone recently reposed, 
of far greater value and durability than any elaborate tombstone? 


Consider. 


Tue Hoty Scriptures... 

Complete King James (Authorized) Version Bibles 
(with the “Apocrypha”) are almost unobtainable today — no 
‘American publisher has an edition in print. So... the Bookservice 
is making a minor venture into the used book business, and has. 
outstanding search orders in several locations for good used edi- 
tions. Very few copies, of course, are found, and they are priced 
individually, generally $25-$50, depending on the edition, Please 
‘inquire by phone if you are interested. 


And for understanding... 
Biessep THeorHytact: THe ExrLaNaTION OF THE 
Gospet oF St. MATTHEW. Available in paper (R173a, $12) 
and — once again— hardbound (R173, $22). The second volume 
in the series, on the Gospel of St. Mark, is nearly ready for the 
Printer... waich this space! 


Wendious is Gad in His Saints... 
To be glorified next year— 

Vladyka John Maximovitch: The Righteous Live 
Forever (new leaflet NO38, 25¢); for more, still in print... 
Blessed John the Wonderworker (R082, $15). 
Innocent, Apostle to America. A substantial (345 pp.) 
and inspiring account of the life and work of this remark- 
able missionary to the Aleut and Tlingit of Alaska (R187, 
$10). May the Lord guide us that we may follow in his, 
footsteps even now! 


Tue OrtHopox Stupy BIBLE 


has been released by Nelson, in several finely bound editions. The 
text (New Testament and Psalms) is that of the “New King James 
Version”, and the notes and commentary are done by the suff ofthe 
St. Athanasius Academy in Santa Barbara CA, with further assis- 
tance from several other scholars, While we cannot in conscience 
grant wholehearted endorsement either to the Scripture text or the 
assured Orthodoxy of the annotators and commentators, it is 
nevertheless certain that this volume isimmensely useful and needs 
to be used — but thoughtfully and prayerfully. Our usage thus far 
has revealed no serious distortions of Orthodox teaching or neo: 
ggisms (apart from the apalling language of the brief section of 
‘Morning and Evening Prayers), and it is likely that only if the 
volume is regularly used by people truly steeped and centered in 
Orthodoxy will subtle problems (if indeed they are present) be 
identified. The usefulness of the text is greatly enhanced by the 
addition of careful cross-referencing, he Lectionary, a Glossary of 
‘major concepts, numerous charts and maps, articles of interest 
and a concise and quite useful Concordance. Close to 1,000 pages 
in ll, printed on Bible-quality paper. Several bindings are avail- 
able from the Bookservice: a standard hard-binding, with (R201, 
$31) of without (R201, $25) thumb-indexing (highly useful!), and 
bonded (R201c, $46) and genuine (R2Ole, $56) leather bindings 
(both thumb-indexed). See p. 42 to order. 


SO WHERE IS THE REST OF THE BOOKLIST? 


Tt is no more... the number of titles availabe from the 
Bookservice now exceeds 250. A comprehensive descriptive 
catalog of books and Menaion services is available... $5 gets 

‘yOu the latest edition, with a coupon applicable to future 
‘purchases. Sent free with any order over 50 


